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PREFACE. 



I AVOW myself a worshipper of the Bible in 
much the same sense that some of the rigidly 
scientific in these days are worshippers of the 
works of nature. The words of prophets and 
apostles are not, in my judgment, essentially 
different from the words of the Lord Jesus. 
They are, therefore, "Spirit and life;" they 
can be nothing else, for they are the words 
of the Holy Spirit. In the preparation of 
this little volume, consequently, I have drawn 
with a free hand upon the Scriptures of 
Truth as the source of evidence and instruc- 
tion; and it is hoped that by those into 
whose hands it may come it will be found 
lustrouSi like the moon and the Christian 
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church, with light borrowed from the Book 
of which the Hymnist says — 

" It gives a light to every age, 
It gives, but borrows none." 

While engaged in its composition, I have 
been impressed with two things :— 

(1.) That the work necessarily reveals the 
worker ; and, 

(2.) That in the Bible the Spirit is delight- 
fully communicative concerning Himself and 
His mission. 

Owing partly to the limited space at dis- 
posal, there are departments and aspects of 
the Divine Spirit's work on which I have 
not bestowed a single glance. I have con- 
fined myself to dealing with what I would 
term the central part of the Spirit's work, 
or that part of it with which we are personally 
concerned, and which has a practical bearing 
on the individual soul. I trust that what 
has been advanced in connection with the 
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various points discussed is largely pervaded 
by an element of " sweet reasonableness/' and 
that I have so written as to bring myself 
and my labours within the gracious sweep of 
the promise expressed in these words — " Them 
that honour me I will honour." 



."^ 



CONTENTS. 



CHAPTER I. 
The God of thb Bible Tbi-Personal, . . 13 



CHAPTER II. 

The Doctrine of the Trinity as Taught in 

THE Old Testament, • . . .19 

CHAPTER III. 

A Selection of Proofs from Scripture for 
THE Personality and Divinity of the 
Spirit, ...... 25 

CHAPTER IV. 

Father, Son, and Spirit, Distinct Persons, . 31 

CHAPTER V. 
The Spirit the Executive of the Godhead, . 38 



CONTENTS. 



CHAPTER VL 

PAGE 

The Spirit Essentially Active, ... 41 



CHAPTER VII. 
The Spirit's Quality as a Worker, . • 47 

CHAPTER VIII. 
Man's Dependence on the Spirit, . . 50 

CHAPTER IX. 

A Knowledge op the Doctrine of the Trinity 

NOT Conditional on the Rise op Sin, . 62 

CHAPTER X. 

The Spirit's Part in the Economy of Re- 
demption, ..... 68 

CHAPTER XI. 

Regeneration not Effected by a Touch of the 
Finger op Omnipotence, or not prior to, 
AND Independent of. Faith in the Gospel, 73 

CHAPTER XII. 

The Spirit under the Aspect of "Another 
Comforter," and Truth His Grand Instru- 
ment, ...... 83 



CONTENTS. Xi 



CHAPTER Xni. 

PAGE 

Spibitual Life Begun as "well as Developed 

BY Means op Trttth, . .* . .91 



CHAPTER XIV. 

Evidence against the Dogma op Regeneration 

BEFORE Faith, ..... 08 

CHAPTER XV. 

The Witness op the Spirit in, to, and with 

THE Renewed Soul, .... 103 

CHAPTER XVI. 
Christians the Temple of the Holy Ghost, . 115 

CHAPTER XVII. 
Walking by the Spirit, . . . .123 

CHAPTER XVIII. 

The Holy Spirit every Man's Friend to the 

Last, ...... 129 

CHAPTER XIX. 

The Certainty of the Change from Glory to 

Glory, as by the Spirit of the Lord, • 1.^1 



XU CONTENTS. 



CHAPTER XX. 

PAOS 

The Resistibility of the Spirit, . , 147 

CHAPTER XXI. 
The World the Spirit's Field, • . .160 

CHAPTER XXII. 

More i^Bour the Extent of the Holy Spirit's 

Work, ...... 171 



THE 

HOLY SPIEIT'S WOEK, 



CHAPTER I. 

THE GOD OF THE BIBLE TBI-PEBSONAL. 

• 

It should cost those who realise that manifold 
are the uses of mystery no effort to make the 
admission that the doctrine of the Trinity is 
one of the mysteries of our holy religion. We 
know the fact, but are not able to explain it ; 
and this is not to be wondered at, for, as has 
been justly observed, "If God were perfectly 
explicable to a finite being He would not be 
God." There is no humility in acknowledging 
that there is no one thing of which we have a 
perfect knowledge. If we have not by search- 
ing found out life, or death, or ourselves, or the 
objects that surround us, it may well be sup- 
posed that we have not found out the Almighty 
unto perfection. Indeed, to all iiit^\I\^\>^ 
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creatures God will be an eternal mystery. 
The universe is practically inexhaustible. 
How much more God! There is in man a 
tendency, never stronger than at present, to 
exaggerate the amount of his knowledge. In 
respect of knowledge he is both great and 
little. He knows that grass grows, but how 
is as real a mystery to liim as the doctrine of 
the Trinity. 

For the knowledge of this fundamental 
truth we are indebted to revelation. It is 
not revealed to us in nature, understanding 
by that term the sum-total of created things 
which constitute our environment. Nature 
beai-s witness to the power, wisdom, and 
goodness of God; but it gives no hint of a 
plurality of persons or subsistents in the God- 
head. So far as earth is concerned, man is 
God's masterpiece; but there is nothing in 
ourselves to suggest the doctrine of the Trinity. 
How far human reason can advance in the 
discovery of truth is a difficult point to settle ; 
but it is doubtful whether, in the absence of 
the Bible and all equivalents, we should ever 
have attained to the knowledge of the doctrine 
of the Trinity, That it contradicts reason is 
an assertion more easily made than proven. 
We are not warranted in saying more than 
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this — that it transcends reason. Some do not 
hesitate to tell us that reason and conscience 
demand the doctrine. The late Charles 
Kingsley goes so far as to say that if it is not 
a truth it ought to be; and certainly it is not 
easy to see how without it salvation from sin 
can be effected. Atonement and the sancti- 
fication of the soul must strike most people as 
works which no mere creature can perform. 
It is maintained ty the lovers and cultivators 
of philosophy, that if the unity of God be con- 
ceived of as strictly absolute, He cannot be a 
self-conscious Being ; and much can be said in 
support of this position. There is in us a 
social element, and iis existence is a kind of 
preparation for the doctrine of the Trinity, or 
a niche in which to set it. We learn from 
Scripture that we have been made in the 
image of God; and it is for us to consider 
whether or not the Creator's is a social nature. 
If the writer of the hymn in which occurs this 
line — 

** A social nature, yet alone," 

was not justified in so expressing himself, it 
follows that, assuming that there is in God a 
disposition for intelligent spiritual communion, 
there is no provision in His own nature for its 
gratification. To have society He must first 
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create it ; but this is hardly consistent with 
either the independence or the perfection 
which we are constrained to associate with 
God. As parents enjoy fellowship with their 
little children, so God enjoys fellowship with 
angels above and saints below; but — (1.) Is not 
worthier, loftier, and more satisfying fellow- 
ship required ? (2.) How is it to be had, if it 
be denied that the doctrine, of the Trinity has 
a place in the inspired volume? Unaided 
reason ipay not be equal to its discovery, and 
yet, when brought face to face with it, it may 
have no difficulty in accepting it and acqui- 
escing in it. That God is one in the sense in 
which individually we are one is one extreme 
of belief; that there are "gods many and 
lords many" is another extreme; and the 
truth appears to lie in a mysterious combina- 
tion of these two beliefs. At least, the Bible 
teaches that God is Three and One in different 
senses — ^that He is a Triune Being ; and it is 
remarkable that in the book which claims to 
be, and has been so widely received as a Divine 
production, He should be presented in this 
light. This fact has surely to be accounted 
for. 

It is no argument against the doctrine of 
the Trinity, that there is need for the utmost 
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card in the statement of it. We should, ef 
course, avoid so stating it as to convey the 
idea that Father, Son, and Spirit are simply 
three manifestations of the one Being, or that 
they are three Gods. While on this and 
every subject we should seek to be wise 
up to what is written, we should guard 
against being wise above what is written. 
The closer we keep to the language of the 
sacred penmen the better, liable as we are 
at all times to err, and especially when 
dealing with a doctrine so thickly enveloped 
in ^'clouds and darkness" as that of the 
Trinity. 

As little is it an argument against the 
doctrine of the Trinity that it cannot be illus- 
trated. Numerous attempts have been made 
to illustrate it, but complete success has not 
attended any of them. Solar radiance— root, 
stem, and flower — ^intellect, will, and affections 
in the one soul, and similar illustrations, are ex- 
amples of triplicity rather than tri-personality 
in unity. If intellect, will, and affections were 
three persons, instead of being three modes 
of activity of the one substance^ — ^mind — ^the 
illustration would be suitable; but it is not 
contended that they are three persons, so 
that it must be conceded that the doctrine 

B 
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of the Trinity cannot be illustrated. That 
is no reason, however, why we should discard 
it. There are those who think that pure 
spirituality of nature is peculiar to God, and 
tri-personality may be peculiar to Him. We 
should never forget that, as Cousin expresses 
it, "God is all that we are, and nothing that 
we are;" and we should beware of laying 
ourselves open to the charge brought in one 
of the Psalms against the wicked man — "Thou 
thoughtest that I was altogether such an one 
as thyseK?" We are like God, but He must 
not be reduced to our leveL Eeason is a 
noble gift from the hand of "the Father of 
lights," and we should make the most of it; but 
happily as thinkers and reasoners we are not 
thrown entirely upon our own resources. It 
has pleased God to provide reason with a 
lamp external to itself; and we are debtors 
to revelation for what acquaintance we have 
with the fact and doctrine of the Trinity. 
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CHAPTER II. 

THE DOCTRINE OF THE TRINITY AS TAUGHT IN 

THE OLD TESTAMENT. 

In the words which Jesus addressed to the 
disciples shortly before His crucifixion — "I 
have yet many things to say unto you, but 
ye cannot bear them now" — is expressed a 
principle of the Divine government. In the 
verbal communication of knowledge to men 
God is not limited by anything in Himself, 
but He is limited by their receptive capacity. 
His benevolence will not permit Him to reveal 
more truth of a moral and religious kind than 
they can receive and assimilate. 

It is not surprising, therefore, that in the 
Jewish Scriptures there is not a free unveiling 
of the doctrine of the Trinity. 

If those by whom " at sundry times and in 
divers maimers" God spake to the chosen 
people had taught it with all plainness, or 
done what was eq^uivalent, proclaimed tj\<^ 
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deity of Messiah and of the Holy Spirit, the 
result might not have been good. The adop- 
tion of this course might have tended to breed 
confusion, to loosen their hold of what it was 
so important they should firmly grasp-— the 
essential truth of God*s unity. 

It is true wisdom, as well as true kind- 
ness, to withhold from finite and faJUble 
intelligences truths which they are not cap- 
able of receiving and appreciating. If God's 
ancient people could have borne a larger 
measure of loiowledge than was communicated 
to them by Moses and the prophets, they 
would have been put in possession of more. 
Verily the revelation of truth requires to be 
timed. 

In the Old Testament the doctrine of the 
Trinity is to a great extent assumed. In 
its various books peculiarities of name and 
gnunmar, distinctions, and formulas attn«5t 
notice which do not admit of satisfactory 
explanation if the Christian Church have 
erred in believing and teaching that God is a 
tri-personal Being. We have intimations of 
the doctrine in the opening chapter of Genesis, 
which must have set the more thoughtful, 
speculative, and spiritually minded among the 
Jews a-thinking; and they seem^ though 
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comparatively rare and scanty, to have been 
not altogether inoperative. It looks as if 
Nehemiah had ci^ught a glimpse of it, for we 
find him making this acknowledgment— 
" Thou gavest them thy good Spirit to instruct 
them." How he could bring himself to use 
this language, if he had not some faint con- 
ception of a distinction between God and the 
Spirit, and some small beginning of faith in 
the personality and divinity of the Spirit, I do 
not know. How could the good Spirit deal as 
an instructor with the tribes of Israel, if He 
was not a person? and how could He carry on 
the simultaneous instruction of them, if not 
possessed of omnipresence and other Divine 
attributes ? 

It looks as if the Psalmist^s inner vision had 
been strengthened to perceive that Jehovah 
was not absolutely one in the sense in which 
he was himself a unit, for we find him thus 
praying — " Take not thy holy Spirit from me." 
A petition such as this might have fallen from 
the lips of a New Testament saint. 

The expression — " the Spirit of the Lord"— 
is of frequent occurrence in the Old Testamentj 
and what does it mean ? Is it merely a peri- 
phrasis for the Lord i I cannot think so ; for; 
0.) unlike man, who Aod a s^vdtiO^^ \a ^ 
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spirit ; and, (2.) I cannot persuade myself that 
when Jesus read the following passage from 
" the book of the prophet Isaiah" — " The Spirit 
of the Lord is upon me, because He hath 
anointed me to preach the gospel to the poor*' — 
He wished those who heard Him to understand 
that He had been anointed with God the Father. 
As if to prevent the putting of such an inter- 
pretation upon it, we are told by St. John 
that God gave not the Spirit by measure to 
Christ. The evangelist's words are these, — 
"Godgiveth not the Spirit by measure unto 
Him." And it is pertinent to inquire, Was God 
both Qiver and Gift ? No unprejudiced reader 
of the Old Testament will aver that in its pages 
there are no notices whatever of the doctrine 
of the Trinity ; but if a false doctrine, why are 
there any at all ? Moreover, if we take for 
granted its truth, and that the right time to 
disclose it was when Christianity was intro- 
duced into the world, are not the intimations 
of it found in the historical, prophetical, and 
other portions of the Old Testament, very 
tnuch what might have been expected ? 

It is a trite remark that the eye sees what 
it brings with it the power of seeing ; and no 
one can fail to discern shadowy indications 
-of the doctrine of the Trinity, who first fills. 
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as he should do, the mental eye with it as 
it shines in the contents of the New Testa- 
ment. It is admitted that what is ambiguous 
and obscure in Holy Writ should be inter- 
preted by what is clear and definite; and 
there can be no question but that the best of 
all commentaries on the Old Testament is the 
New Testament. The Old Testament is dis- 
tinctively the revelation of God: the New 
Testament is as distinctively the revelation of 
Christ, We do not, consequently, possess a 
distinctive revelation of the Spirit; but that 
should not occasion either perplexity or regret. 
The Spirit is not the object of saving faith. 
Besides, the revelation of the Spirit is involved 
in the revelation of God and Christ, inasmuch 
as, if the Old and New Testaments were utterly 
silent regarding the Spirit, the conclusion 
would be inevitable that there are but two 
persons in the constitution of the Godhead. 
In order, then, that there might be no mis- 
take, the revelation of the divinity of Christ 
had to be accompanied by the revelation of 
the divinity of the Spirit ; and this is just 
what has occurred. For whilst we have not 
a separate revelation of the Spirit, there is 
abundance of information concerning the Spirit 
in the two Testaments. Those vrh.obal^^^ 
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doctrine of the Trinity can the better afford 
to concede that it is not lucidly and broadly 
laid down in the Old Testament that it 
occupies so large and conspicuous a plitx^e in 
the other Testament. The evidence for it is 
diffiised through it^ and must be taken up by 
the mind as a sponge absorbs water. It may 
be represented as so permeating it that the 
endeavour to extract it would issue in the 
shattering of the New Testament. All the 
passages which either explicitly or implicitly 
teach the divinity of Christ and of the 
Spirit would have to be expunged ; and every 
careful and candid student of the Bible must 
allow that there is a vast number of them. 
The impugners of the doctrine of the Trinity 
may flatter themselves that to get rid of it 
they have only to dispose of one class of 
passages, viz.— those which teach the divinity 
of the Spirit ; but they are mistaken. After 
explaining these away as best they can, they 
must subject to similar treatment those other 
passages which are generally understood as 
lending support to the cardinal truth of 
Christ's divinity, being as unwilling to grant 
that there are two as that there are three 
persons in the adorable Godhead. 
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CHAPTER III. 

A SELECTION OP PEOOFS FBOM SCRIPTUEE FOR 
THE PERSONALITY AND DIVINITY OF THE 
SPIRIT. 

It has been computed that in the New Testa- 
ment alone mention is made of the Spirit 
close upon three hundred times; and it cannot 
but be that ample materials are furnished 
by this far-stretching chain of references for 
forming a judgment respecting the Spirit's 
nature, character, and work. To plead ignor- 
ance of the Spirit in these circumstances is 
virtually to incriminate ourselves, unless it can 
be shown that they are glaringly contradictory, 
or so enigmatical as to be unintelligible. As 
regards this heap of references to the Spirit, 
the intelligibility of the great majority of 
them turns upon the assumption that the 
Spirit is a person, and a Divine person ; and if 
this be not the case, it is strange that we 
should not once be put on our guard a^g»sts&. 
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the association of personality and divinity 
with the Spirit. 

In a small proportion of them the substitu- 
tion of the phrase " Divine influence " for *' the 
Spirit" would not interfere with the sense. 
This may readily be allowed. The substi- 
tuted words might not improve the sense, 
but they would not perceptibly mar it. We 
may speak of resisting influence, but we 
cannot with propriety speak of grieving and 
sinning against influence. It is not credible 
that Paul would have exhorted the Ephesian 
saints to " grieve not the Holy Spirit of God " 
if he had entertained the idea that "Holy 
Spirit" and "Divine influence" were con- 
vertible expressions. Whether Christ and the 
apostles were or were not believers in the 
personality of the Spirit, it is obvious that 
they could not have spoken differently about 
the Spirit from what they do, if they had 
considered the Spirit a person ; and how they 
are to be defended from the charge of intend- 
ing to mislead, I must leave it to others to 
determine. 

The arguments by which it is sought to 
disprove the personality of the Spirit are at 
our service to disprove the personality of 
Abraham^ Isaac, Jacob> Peter, James, John, the 
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angels, Christ, God, and our own personality 
— ^universal personality. 

A person is '' an intelligent subject who can 
say I, who can be addressed as thou, and who 
can act and be the object of action;" and, 
accepting this as an adequate definition, are 
the personal pronouns applied in the sacred 
writings to the Spirit? Quite a number of 
passages might be quoted to prove that they 
are freely and imiformly applied; but two 
must suffice. " The Holy Ghost said, Separate 
me Barnabas and Saul for the work whereunto 
I have called them:" "When the Comforter 
is come, whom T will send imto you from the 
Father, even the Spirit of truth, which pro- 
ceedeth from the Father, He shall testify of 
Me." 

The latter of these two passages is all the 
stronger a proof that Christ might have 
avoided the use of the personal pronoun " He." 
The Greek word for " spirit " is neuter. Again, 
are personal acts which imply intelligence, wiU, 
and power, attributed to the Spirit? They 
are, and so constantly that the Spirit appears 
as a personal agent from beginning to end of 
the Word of God. He searches, reveals, selects, 
forbids, calls, witnesses, reproves, strengthens, 
and sustains relations and performs offices 



^S THE HOLY spirit's WOBK. 

which none but a person can sustain and 
perform. He is a teacher, sanctifier, comforter, 
guide. Who, according to Paul, was it that 
had made the elders of the Ephesian church 
" overseers *' (bishops) ? The Holy Ghost ; but 
Paul would not haye said so if there had been 
any doubt in his mind as to the personality 
and divinity of the Spirit. 

The personality of the Spirit is thus beyond 
dispute ; and His divinity can be as summarily 
established, and by evidence drawn from the 
same source. There is but a step betwixt the 
one truth and the other, and at the present 
time His personality and divinity are either 
both affirmed or both denied. Whose book is 
the Bible ? It is the Word of God ; but in one 
of the Epistles it is designated " the sword of 
the Spirit." The Spirit must, therefore, be God. 
Peter demanded of Ananias — "Why hath 
Satan filled thine heart to lie unto the Holy 
Ghost?" and immediately after he solemnly 
intimated to him that he had not '^lied unto 
man, but unto God." The Spirit must, there- 
fore, be God. These may be termed collateral 
proofs of the divinity of the Spirit, and others 
equally convincing might be adduced. 

Throughout Scripture the Spirit is brought 
before us as possessing Divine attributes and 
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exeicismg Divine prerogatives. The propliets 
owed their power of prediction to the Spirit ; 
but no one knows the future except God. 
Eternity is aiscribed to the Spirit: "The 
eternal Spirit/' So is omnipresence : " Whither 
shall I go from thy Spirit ? " Omniscience is 
ascribed to the Spirit: "The Spirit searches 
all things, yea, the deep things of Gtod." And 
it will not be questioned that the possession of 
one Divine attribute implies the possession of 
all Divine attributes. The works of God are 
ascribed to the Spirit: He fashioned the 
world, He renews the face of the earth, He is 
the source of inspiration. He regenerates the 
heart, He dwells in believers, and He it is 
that will quicken their mortal bodies. But the 
works of God would be impossible to the 
Spirit if His were not a Divine nature. 
Further, in the formula of baptism and in 
the apostolic benediction, the Spirit is named 
along with the Father and the Son ; and I am 
at a loss to imagine what the object could be, 
if not to impress us with, and keep us mindful 
of, the unity and the tri-personality of God. 

Now, if the Spirit is a Divine person immense 
importance must attach to His work ; and it 
must be for His glory and our benefit, that by 
earnest, unprejudiced, and prolonged study. 
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we should gain as thorough a knowledge of it 
as possible. What is the nature of it? and 
what is its extent? are questions in which 
we have a profound personal interest; and they 
who go "to the law and to the testimony" 
for light, in reality place themselves as learners 
at the Spirit's feet, and may expect to be 
guided to right conclusions. 
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CHAPTER IV. 

FATHER, SON, AND SPIRIT, DISTINCT PERSONS. 

In contending for the equality in substance, 
power, and glory of Father, Son, and Spirit, 
there should be no unwillingness on the part 
of those who accept the Bible as the book of 
God to concede that, to borrow the language 
of a modem writer, "each has a peculiarity 
incommunicable to the others." The Father 
is not the Son; the Son is not the Spirit; 
and not one of the Three is God without 
the others. The Son's relation to the Father 
is commonly expressed by the term filiation; 
the Spirit's relation by the term procession. 
Intimation was given to the disciples by 
Christ that, on His return to heaven, He would 
send the Spirit ; but He never spoke of the 
Spirit as proceeding from Himself. Neither 
the sending" of the Spirit by Christ, nor His 
procession from the Father, however, involves 
the essential inferiority of the Spirit to either 
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Person. If the sending of the Spirit by 
Christ did, we should have to admit that the 
sending of the Son implied His essential 
inferiority to the Sender ; and yet the Gospel 
according to John thus begins — "In the begin- 
ning was the Word, and the Word was with 
God, and the Word was God/* There is ap- 
parently some kind of subordination among 
the persons of the Trinity; but it has no 
reference to essence. It relates to mode of 
subsistence and operation, and I limit myself 
the more readily to this proposition, that 
it has been already shown that the Spirit 
is as much a Divine person as the Father 
or the Son. Whatever it be that differentiates 
Father, Son, and Spirit, they are one in nature, 
and make one God; and if on this point no 
light "from above*' has come, it behoves us 
to remain meanwhile contentedly ignorant. 

There are things predicated in the Bible 
of each person of the Godhead which cannot 
be predicated of the others. We read that 
"the Word was made (became) flesh." Where 
is this stated of the Father or the Spirit ? If 
the bringing of salvation within reach of 
sinners had required that either or both 
should assume our nature, there is reason to 
believe that they would have taken it upon 
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them. The "one in the middle" was not alone 
capable of the act of incarnation. It may- 
have been peculiarly fitting that the Son should 
become a partaker of flesh and blood; but this 
Is as far as we should go. His incarnation 
was doubtless tantamount to the incarnation 
of the Father and the Spirit, and was in 
a sense their act. 

The Old Testament prophets claimed to be 
the organs of the Spirit, and the apostles put 
forth the same claim. We thus owe the 
Bible to the Spirit. Its contents are desig- 
nated by Paul, "the things of the Spirit." 
There is in it a Divine as well as a human 
element, and according to its own teaching 
the former element was supplied by the Spirit. 
By* which of the inspired writers are we told 
that the Bible is Christ's book? It belongs 
distinctively to the Spirit to glorify Christ by 
taking of the things of Christ, and showing 
them unto us ; but this is nowhere represented 
as the work of Christ, or as work common to 
Him and the Spirit. It is not even asserted 
that it belongs to Christ to take of the things 
of the Spirit, and show them unto men. He 
does enlighten us with respect to the Spirit ; 
but the Spirit was not the theme of His 

ministry. He preached Himself, and fot tlai^ 

c 
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reason, that the putting away of the world's 
sin was the distinctive work assigned to Him 
in the scheme of redemption. It was not the 
Spirit who gave or sent Christ. It was the 
Father ; but it should be borne in mind that 
as the Spirit was as willing to come in the 
plenitude of his influences as the risen and 
exalted Saviour was to send Him, so Christ 
was as willing to enter on His mission as the 
Father was to send Him. The gift of Christ 
by the Father did not disqualify Him for 
giving himself. He and the Spirit are alike 
free-will offerings. 

Many are the Divine acts, notwithstanding, 
which are attributed indifferently to Father, 
Son, and Spirit in the Scriptures. 

It is immaterial whether we use the expres- 
sion " the Spirit of Christ" or " the Spirit 
of God.'' In the Epistles of the New Testa- 
ment sometimes the one and sometimes the 
other is employed. Can this fact be fully 
explained if it be denied that Christ is a 
Divine person, and that He and the Father 
are one in substance? Manifestly not. The 
following passage occurs in the twelfth 
chapter of first Corinthians — ^''Now there are 
diversities of gifts, but the same Spirit. And 
there are differences of administrations, but 
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the same Lord. And there are diversities of 
operations, but it is the same God who 
worketh all in all." That this is a noteworthy 
passage must strike the most cursory reader ; 
but it is such a passage as we might expect, 
if God is a tri-personal Being. It is note- 
worthy on this account, that in it, as in 
Ephesians ii. 18, the three persons of the 
Trinity are referred to, and in such a manner 
as to teach their distinctness as persons, and 
their essential equality and unity. It "is of 
no consequence whether we connect those 
"spiritual gifts" which were lavished on the 
early church, and to the exercise of which its 
marvellous progress was largely due, with 
the Spirit, or the Lord Jesus, or God the 
Father; but this could not possibly be said 
if the Spirit and the Lord be merely aspects, 
or attributes, or names of the one God, or 
created personal existences. 

It stands written — " In the beginning God 
created the heavens and the earth," and that 
" all things were made by Him (Christ), and 
that without Him was not anything made 
that was made." The creation of the universe 
is thus attributed to both the Father and the 
Son. But the act of creation is also ascribed 
to the Spirit. Speaking of His corporeal frame, 
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Job says, — " The Spirit of Qod hath made me ;" 
and in another place he describes the heavens 
as "garnished by the Spirit?" Thus ran 
thft Angel Gfabriel's message to the Virgin 
Mary : — "The Holy Ghost shall come upon 
thee, and the power of the Highest shall over- 
shadow thee: therefore also that holy thing 
which shall be bom of thee shall be called the 
Son of God." In harmony with these quota- 
tions are those passages which refer us to the 
Spirit as the source of all physical energy 
and intellectual life. Take as specimens: — "I 
have filled him (Bezaleel) with the Spirit of 
God, in wisdom, and in understanding, and 
in knowledge, and in all manner of workman- 
ship." "The Spirit of the Lord came upon 
him (Othniel), and he judged Israel, and went 
out to war?" If, then, we are taught in 
Scripture to regard the universe as originating 
with the Father, or the Son, or the Spirit, 
I submit that this proves — (1.) That each of 
the Three is a Divine person; and, (2.) that 
they are not Three in the exact sense in which 
** Noah, Daniel, and Job" were three persons ; 
but that they are one in nature. If these 
conclusions be not accepted, the charge of 
self-contradiction stands in full force against 
the Bible; and what is extraordinaiy is 
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that there is no attempt to hide the self- 
contradiction. If unity of nature cannot be 
aflSrmed of Father, Son, and Spirit, and if the 
first mentioned only is a person, a book 
claiming to be of Divine origin should restrict 
itself to stating that it was Qod the Father 
who created all things; but it does not. It 
sets forth Christ as the Creator ; it likewise 
sets forth the Spirit as the Creator ; and how 
it is to be extricated from this pressing difficulty 
except in the way pointed out, is a problem 
which the ingenuity of man has not as yet 
been able to solve. 
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CHAPTER V. 

THE SPIRIT THE EXECUTIVE OF THE GODHEAD. 

Acts requiring omnipotence for their perform- 
ance are ascribed in such number and variety 
to the Spirit in God's Word, that it is not 
surprising that it should have occurred to 
theologians to define the Spirit as " the power 
and efiiciency of God," or as "the executive 
of the Godhead." 

It is hardly possible to consult all the pas- 
sages relating to the Spirit in the Bible, and 
after carefully studying them, object to this 
language. Instead of asking what has the 
Spirit done? it is more in accordance with the 
facts to ask — ^what has the Spirit not done? 
The Divine acts are few that are not by one 
inspired writer or another ascribed to the 
Spirit, and they often unite in ascribing the 
same Divine act to the Spirit; but they could 
not have prevailed on themselves to do this 
if the /personality and deity of the Spirit had 
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not been with them an article of belief. A 
great mistake, however, would be committed 
if we were to confound the Spirit with the 
attribute of power in God, or look on the 
Spirit as "God in action.'* To do so would 
be to import absurdity into several passages, 
of which two may be cited as specimens — 
" And my speech and my preaching were not 
with enticing words of man's wisdom, but in 
demonstration of the Spirit and of power." 
" Now the God of hope fill you with all joy 
and peace in believing, that ye may abound 
in hope, through the power of the Holy Ghost." 
What could be more inelegant and devoid of 
all sense than to say " in demonstration of the 
power and of power/' and " through the power 
of the Holy Power 1 " But if by the Spirit 
we understand a Divine Person, no reasonable 
fault can be found with them on the score of 
intelligibility. Examples of personification — 
a figure of speech which consists in enduing 
inanimate objects, or abstract notions, with 
the life and action of persons — ^have a place 
in the volume of truth; but we are in little 
danger of mistaking personified objects for 
actual persons. They occur usually in exciting 
and elevated discourse, announce themselves, 
and are soon done with; but if the ijlMt^sKSk 



40 THE HOLT SPIBIT's WORK. 

« the Spirit " and *< the Spirit of God " are to be 
interpreted as a figure of speech for the power 
of Gody the personification in this instance is 
carried a monstrous length. It is found in- 
corporated with ordinary narrative, incidental 
conversation, and processes of argumentation — 
running through the Bible from Genesis to 
Revelation; but is it likely or credible that 
authors living at periods so widely apart, and 
surrounded by different circumstances, would 
follow one another in habitually personifying 
the power of God, or any other Divine attri- 
bute? It is exceedingly improbable — un- 
believable — ^that they would conspire to make 
their notices of the Spirit one vast personifi- 
cation of the power of God. There can be no 
objection to speaking of the Spirit as the 
executive of the Godhead; but we should hold 
by it as a clearly revealed truth, that the 
Spirit is a Divine Person. Scripture shuts us 
up to this view, and on the assumption that 
the Spirit is a subsistent of the blessed Trinity, 
He must be by His very nature a worker. 
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CHAPTER VI. 

THE SPIRIT ESSENTIALLY ACTIVE. 

Man is a person, and his is an active nature. 
He was made to work, and he cannot bear to 
be idle. There may be in him an aversion to 
some, but not to all kinds of work. He is 
slandered when he is described as naturally 
indolent. It would be unaccountable if he 
were, for employment is necessary to develop- 
ment and happiness. Continued existence is 
conditional on the use of his bodily and mental 
powers. If he were to renounce working it 
would not be long till the earth would be 
"rolling round the sun one vast sepulchre," and 
it could not be alleged that the race had " died 
by the visitation of God.'' There is no likeli- 
hood of this ever happening. Man is in his 
element working, as birds are in their element 
flying through the air, and fish are in their 
element swimming in sun-lit brooks and rivers; 
and he is the more alive to the value and 
virtue of doing that no one was ever known. 
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to pillow his head on the Delilah-lap of indo- 
lence without losing his locks — i,e,, his strength, 
and being speedily set to work. In strictness 
of speech, it is only persons — living beings on 
whom the Gk)d-like gifts of intelligence and 
free-will have been conferred — that can act. 
Fire and frost do not act. Laws do not act. 
Animals do not act. Some of them do work 
for man, but they serve him not of choice, but 
as the result of being directed and controlled. 
If the horse were left to itself, it would and 
could do nothing worthy of the name of work. 
Agency is peculiar to man, and peculiar to him 
because he is so different from the lower 
animals, that a wide impassable gulf may be 
said to stretch between him and them ; and he 
has been placed by his all-wise Creator under 
the law of work. There is plenty of work for 
him to do ; he can set various ends before him, 
and employ means to gain them ; and it is the 
will of Qod that he should constantly and 
vigorously exert the faculties with which he 
has been endowed, and reap manifold benefits. 
"Six days shalt thou labour and do all thy 
work;" and it is those that obey the com- 
mand who are entitled to a rest-day^ and to 
whom the Sabbath is 

** The couoh of time, care's balm and bay. ** 
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Man's hand is deep in the external world, — 
far deeper than is realised. It is enormous 
the amount of work which has been accom- 
plished since " the grand old gardener and his 
wife" were driven from the lovely Eastern 
enclosure which God devolved it on them to 
"dress and keep ;*' and still there is work for 
man to do — more and better work than he is 
willing to undertake. We may be threatened 
with a dearth of coal, and other necessaries 
and luxuries, but a dearth of work has not 
begun to stare us in the face. We ought to 
bless God that material things are perishable 
in their nature, and susceptible of indefinite 
improvement. One proof that the great my- 
sterious Being who created man created all 
things is this — ^the provision that has been 
made for the gratification and play, age after 
age, of the powers of his complex constitution. 
Individuals and communities get from God 
every encouragement "to labour and te wait;" 
and a radical change will have to pass over 
man before he will cease to work. It is the 
nature of persons to be up and doing. Wil- 
berforce's highest conception of heaven was 
expressed by the word love, R. HalFs by rest; 
but what do we mean when we talk of heaven 
as a place of rest? That its inbabit^xita ^^ 
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do literally nothing ? That would not be an 
attractive picture of heaven. "There remaineth, 
therefore, a rest (a Sabbatism) for the people of 
God;" but the peculiarity of the Sabbath is that 
it is a day unvexed by " servile work." There 
will be work in heaven, but no servile work — 
hard, painful, unprofitable toil. It is in the grave 
that "the wicked cease from troubling," and 
that " the weary are at rest." Heaven differs 
from earth in this respect, that it is full of holy 
activity. It is balanced working that is 
carried on within its bounds. The work that 
goes on in it is unattended by anxiety, fear, 
and exhaustion. It is work which refreshes, 
strengthens, makes "beautiful for ever," and 
yields ever-increasing enjoyment. The bright- 
ness of the angelic ranks comes of their diligent 
spirit and manners ; and there is not one slug' 
gard among them. Their industrious lives 
give point to John Foster's remark, that "power 
to its last particle is duty," Their ambition, if 
they have experience of such a spirit, and if 
such a thing could be, is to "spend and be 
spent*' for God. His will being law with 
them, it is a joy to them " to stand and wait,'* 
when it is Gk)d's good pleasure that they should; 
but we may be permitted to believe that they 
have special delight in active service. The 
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tanks which He appoints them are never felt 
to be irksome, and are welcome in proportion 
to their importance. Be the points of differ- 
ence between one angel and another, and 
one order and another, what they may,, the 
angels are alike in this — that they revel 
in the forth-putting of their mighty energies. 
Does the universe contain a solitary person 
that is not a worker ? The high probability is 
that it does not. What about the insatiate 
archer of hell with his quiver of fire-tipt 
arrows ? There are no Sundays or holidays in 
his life. The Apostle Peter likens the devil to 
a hungry, prowling, roaring lion. He has no 
fixed locality. ** Whence comest thou? From 
going to and fro." He is restless — cannot rest; 
for — (1.) His nature rebels against inactivity, 
and he has no power to alter it. (2.) Work 
has become with him an inveterate habit. 
At war with his own nature and the God of 
nature, he may devote himself to the search 
for rest, but all his efforts will be vain. "There 
is no peace, saith my God, to the wicked," are 
words as applicable to him and his rebellious 
following, as they are to the wicked ones of 
earth. Though he and they can gain nothing 
by their activity, they have been active ever 
since their fall, and active they will continue for 
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evermore. To annihilate them is the worst 
use to which God could put them, and their 
annihilation would wear the aspect of a con- 
fession of defeat. 

Now, if all orders of finite beings give them- 
selves to work, can it be that the persons of 
the Godhead are not active, in ways and on a 
scale becoming to their Divine nature? God's 
action conditions that of all His creatures; and 
of Him Christ testifies — ^" My Father worketh 
hitherto, and I work." He might have added, 
"And the Spirit works." Time was when 
Michael the Archangel was not. There was a 
time when he of whom it is asserted that he 
ainneth from the beginning was not; but there 
never was a time when the Spirit was not, and 
was not active. When there was no star to 
brighten the blue depths of space, the Spirit 
was living and active. The three persons of 
the Trinity are fit society for, and ceaselessly 
active in relation to, each other; and what was 
the calling into existence of the spacious uni- 
verse, but the providing of a theatre for the 
display of their perfections? It is a magnifi- 
cent field of action for them; and if God takes, 
and must take, to do with it, why should the 
Son and the Spirit be less interested in it, or 
take a less active part than the Father in the 



THE spirit's quality AS A WORKER. 47 

preservation, education, training, and govenx- 
ment of persons and things ? 



CHAPTER VII. 

THE spirit's quality AS A WORKER. 

How should the contemplation of the essential 
activity of the Spiiit affect us? That will 
depend on the Spirit's quality as a worker. 
Tried, then, by a moral rather than an intel- 
lectual standard, what kind of a worker is 
the Spirit ? To the brief consideration of this 
question I would now address myself. 

There are wise and foolish workers — workers 
of iniquity and workers of righteousness — and 
to which class does the Spirit belong ? That 
will turn mainly on the character which the 
Spirit possesses. 

I qualify the averment by the insertion of 
the adverb "mainly,** because it happens 
occasionally that persons of excellent char- 
acter fall into errors of judgment, and unwit- 
tingly do considerable harm. The consequences 
of their activity are not always such as they 
themselves approve of. It is their knowledge 
that is at fault ; but it may be laid down as a 
rule, that as is the character of an agent, so is his 
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work. Is the man wise, benevolent, righteous ? 
His work partakes of the moral qualities of 
wisdom, benevolence, and righteousness. Is he 
the opposite? His work expresses, and is 
marred by the opposite qualities. Moral char- 
acter in a person corresponds to nature in a 
tree ; and a bad tree cannot bring forth good 
fruit for the same reason that a good tree 
cannot bring forth bad fruit. From the cruel 
we expect cruelty ; from the proud and ambi- 
tious we expect pride and ambition ; from the 
truthful, the honest, the merciful, we expect 
truth, honesty, and mercy, and we are never 
disappointed. When a man's works are 
morally bad — ^intentionally so — ^we set him 
down as bad ; and all the logic in the world 
is insufficient to shake the conviction. For 
the time being he was bad, else how came 
he to speak bad words and do bad acts ? 

Now, of what sort is the Spirit's character ? 
Is it good or bad ? If good, is it relatively or 
absolutely good ? It must be the latter, for it 
has been demonstrated that He is a Divine 
person. To prove that He is the equal of the 
Father and the Son in nature is equivalent to 
proving that He is their equal in moral char- 
acter; and the absolute goodness of God the 
Fgtther is part of the teaching of Christ; 
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*' There is none good but one, God." The 
possession of an angelic nature does not imply 
an angelic character. There are angels both 
of darkness and of light ; but the possession of 
a Divine nature does imply a character 
divinely good. As one of the persons of the 
Trinity, therefore, the Spirit is possessed of all 
Divine attributes, natural and moral. Is the 
Father free ? So is the Spirit. " Uphold me 
with thy free (willing) Spirit ?" Is the Father 
wise ? The Spirit is the same. " O the depth 
of the riches both of the wisdom and know- 
ledge of God !" — ^Father, Son, and Spirit. Is 
the Father just and impartial? tender, con- 
descending, and patient? "slow to anger, 
and plenteous in mercy V* " of purer eyes than 
to behold iniquity?'' So is the Spirit; and 
this is the kind of character with which the 
Old and New Testament writers invest Him. 
They do not deal in superlatives — ^a circum- 
stance indicative of the reality of their inspira- 
tion. They describe him as *' the Holy Ghost," 
and as **the Spirit of Holiness;" and if infinitely 
holy, we have no alternative but to believe 
that He is " holy in all His works," and that in 
the goings forth of His activity His paramount 
desire and object is the maintenance and 
diffusion of holiness. 
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CHAPTER VIII. 

man's dependence on the spirit. 

If the heathen have not, generation after gen- 
eration, perished miserably, there must be 
groups of persons here and there on the way 
to heaven whose names appear not on the 
communion-roll of any church — ^who have no 
right to be called Christians, and who know 
nothing of Jesus Christ or "the Spirit of 
grace." Now, what is their relation to the 
Spirit? Are they debtors to Him for what 
they are in moral state and character ? No one 
who has noted with any degree of care what 
is taught in Scripture concerning the Spirit 
and His work will answer this question in the 
negative. If we trace what of truth and 
goodness exists in civilised and Christian 
countries to the Spirit, why should we not 
trace to His agency what of truth and ^ood- 
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ness exists in heathendom? If there were 
truth and goodness anywhere with which 
the Spirit had nothing to do, what warrant 
should we have for roundly speaking of Him 
as "the Spirit of truth" and "the Spirit of 
holiness ? " 

God the Father and Christ the Son divide 
inspired doxologies between them; but sal- 
vation is not of them to the exclusion of the 
Spirit. Each of the Three is concerned in the 
important business of the soul's salvation ; and 
on this ground alone they are entitled to 
praise. There should be no hesitation in sing- 
ing this uninspired doxology — 

** To the great Godhead— Father, Son, 
And Holy Spirit, Three in one, 
Be glory, praise, and honour given 
By all on earth, and all in Heaven." 

The dependence of sinners on the Spirit is 
as complete as their dependence on the Father 
and the Son, and should be as heartily ac- 
knowledged. We owe it to Christ that there 
is for us an open door into heaven ; but if the 
Spirit were to refuse to have dealings with us, 
it might as well have remained closed. He 
prepares, and takes credit for preparing, for 
heaven all who are admitted into it \ and tVsa 
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Spirit would have daims on some which He 
had not on others, if a proportion of " the re- 
deemed from among men " could say that they 
had reached it, and become meet for its society 
and employments, independently of the Spirit. 
Differ as they may in knowledge and spiritual 
attainments, the obligations of the whole 
^'sacramental host of Grod's elect" to the 
Spirit are such that eternity will be too short 
for their discharge. If under Christianity His 
influences cannot be dispensed with, how can 
they be dispensed with in less favoured cir- 
cumstances? Only to the extent that men 
are favoured with the Spirit's ministrations 
are they in a salvable condition; and it 
should encourage and gladden us to be told 
that the Spirit is perfection as a worker. 
His work as distinguished from that of the 
Son is to reveal the truth which sinners 
need to know, induce them to receive it, 
and reduce it to practice; and He is not 
to blame when sinners pass away unfit for 
the kingdom of heaven. Their unfitness 
arises from resisting the Spirit, without whose 
help salvation is impossible, and on whom 
wo are dependent for a knowledge of 
the truth as brought to a diamond point in 
the gospel, or a knowledge of Christ, as 
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Paul expressly teaches in 1 Cor. xii. S,-— 
''Wherefore I give you to understand, that 
no man speaking by the Spirit of God calleth 
Jesus accursed; and that no man can say 
that Jesua is the Lord, but by the Holy 
Qhostr 

The apostle is not satisfied with telling us 
that no man will, but that no man can 
say that Jesus is the Lord, but by the Holy 
Ghost. In 1 John iv. 1, 2, — "Beloved, believe 
not every spirit, but try the spirits whether 
they are of God ; because many false prophets 
are gone out into the world. Hereby know 
ye the Spirit of God : Every spirit that con- 
fesseth that Jesus Christ is come in the flesh 
is of God " — ^the writer furnishes, according to 
Bengel, a test of truth against the Jews; 
in the passage quoted above, Paul furnishes a 
test of truth against the OentiUs, Heathen 
priests and priestesses might pretend to in- 
spiration and the power of working miracles ; 
but Paul directs that they should not be 
listened to, if they joined anathema with thei 
name Jesus. Their doing so was an indubitable 
proof that they were not influenced by the 
Spirit of God. For any one to call Jesus 
accursed was to contradict the apostles, for 
they called Him blessed* For any ot^a^i^ ^^Sl 
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Jesus accursed was to contradict God himself, 
for He spoke from the opened heavens of Jesus 
as His beloved Son, and testified that with 
him He was well pleased. To vary the de- 
claration — for any one to call Jesus accursed 
, is to contradict the Spirit, for the Bible, which 
is the Spirit's own book, speaks of Christ in 
loftiest terms of praise. It raises Him to the 
level of God the Father. All who have the 
Spirit in them, and who in their speech and 
conduct are guided by the Spirit, think and 
speak well of Christ. They glory in Him as 
their Saviour. They confide in and love Him ; 
and their whole action toward Him indicates 
that they view Him as their Lord and Master, 
as having the right and the power to rule 
them, to judge and dispose of them, and that 
they consider it their duty to do whatsoever 
He commands. It never occurs to them to set 
their wills in opposition to His will ; and to 
whom do they owe it that they look on Him 
as Highest and Best? They owe it, Paul 
being witness, to the Spirit of God. He is 
the Revealer of Christ, and He it is who pre- 
vails on sinners to put themselves in a right 
relation to Him as " the Captain of Salvation." 
In Paul we have one who, so far from calling 
Jesus accui^sed, said with an emphasis which 
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could not be mistaken, that Jesus was the 
Lord — ^the name which in the Septuagint is 
the equivalent for Jehovah ; and by whom was 
he brought to this conclusion ? By the Holy 
Ghost. In Peter we have another specimen. 
When the question was put by Jesus to the 
disciples, " Whom say ye that I am ? " Peter 
answered, "Thou art the Christ, the Son of 
the living God. '* And his reply forms an ad- 
mirable comment on the expression — "Jesus 
is the Lord." His answer gave joy to Christ. 
He could not refrain from solemnly congratu- 
lating Peter on the elevation of view which 
he had been sweetly constrained to take, and 
He traced it to its real source in God. Peter 
had not slowly and painfully, by the unassisted 
use of his own mental faculties, attained to a 
saving knowledge of Christ ; but the heavenly 
Father had imparted it to him by the agency 
of the Holy Spirit. " Blessed art thou, Simon 
Barjona ; for flesh and blood hath not revealed 
it unto thee, but my Father which is in 
heaven." Before we can say in any practical 
and proper sense that Jesus is the Lord, we 
must know who and what He is ; and before 
we can know Him whom to know, with the 
Father, is eternal life, the Spirit must do what 
He is every way competent to do, and wlv^.t» "H.^ 
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delights to do — take of the things of Christ 
and show them unto us, which is the part 
that belongs to Him in the redemptive 
economy; so that our dependence on the 
Holy Spirit for salvation and a knowledge of 
Christ is no mere supposition, but an actual 
reality. 

Impersonal, dependent, limited, and subject 
to change as nature is, we cannot rest in the 
belief that it is self-existent, or that it has 
existed from all eternity. It must, therefore, 
be an effect, and it has all the marks of an 
effect. From this it follows, since every effect 
must have a cause, that it must have had a 
cause, and an adequate cause. Now, who 
created the vast system of things of which we 
and the world are small but valuable parts? 
It was God; and when we name God we 
specify an adequate cause, as He is commonly 
conceived and defined. " In the beginning 
God created the heaven and the earth " — the 
universe. In the Bible creation is again and 
again attributed to Christ. He is spoken of 
as creating and upholding all things by the 
word of His power; and this ought not to 
astonish us when we note the prominence 
which is given in it to the doctrine of His 
divinity Do the works of oreation and pro- 
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vidence, then, reveal Jesus? They afford a 
demonstration of the existence of God, and a 
sublime manifestation of !Eis wisdom, holiness, 
and love; but they do not reveal Jesus. They 
have not one ray of light to shoot forth in 
His direction, as distinguished from the other 
persons of the Godhead. The heathen are as 
truly in contact with them as we are, but they 
are profoundly ignorant of Jesus. They are 
strangers to His very name. Missionaries do 
not make what would be to them a glad dis- 
covery when they penetrate into heathen 
regions, and settle among the inhabitants for 
the purpose of introducing the arts of civilisa- 
tion, and communicating to them a knowledge 
of the Gospel, that in some mysterious mannei* 
they have been anticipated in their mission- 
Work. When they talk to them about Jesus 
as the Son of God and the Saviour of the world, 
they are not startled to find that the objects 
of their Christian solicitude know as much, or 
nearly as much, about Jesus as they do them- 
selves. They find what they expected to find, 
that they are in a state of absolute ignorance 
with regard to Jesus and all that endears 
Him to the Christian heart. Their ignorance 
does not prove that the Holy Spirit is uncon- 
cerned about them, or that there is no truth 
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which He can bring to bear upon them, or 
that they lie beyond the sphere of His opera- 
tions, or that in His strivings with them He 
entirely fails; but it exists, and must be recog- 
nised as existing. They may have turned 
their eyes upward in their weary wanderings 
and scanned the heavens, stolen looks at the 
sun shining in his strength, and watched the 
devious motions of the fleecy clouds ; they 
may have gazed wonderingly at the moon 
walking in brightness, and the vast starry 
concave ; they may have mused on the works 
of nature surrounding them, and have dived 
into the recesses of their own being; and 
they may have learned something, but what 
has the study of themselves and things 
above and around them done for them as 
regards a knowledge of Christ? Nothing; 
and in this respect there is no difference 
between the heathen of our day and the 
millions of heathen who have found their 
last level, the grave. Jesus is not known, 
loved, and obeyed, save in those countries in 
which the Bible circulates, and is statedly 
expounded. He is not revealed in any 
aspect except in the pages of the written 
Word ; and they who would acquire a know- 
ledge of Him have no choice but to' devote 
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themselves to what ought not to be felt to be 
a task by any who know that they have 
sinned and need salvation, — searching that 
book which has been eloquently described as 
" a field without a fence, a garden of know- 
ledge and of life, at whose gates no flaming 
sword forbids an entrance." Well, whose book 
is the Bible ? It is the invaluable gift of the 
Holy Spirit. It consists of the compositions 
of a great variety of human writers ; but who 
furnished them with the thoughts and facts to 
which they give expression ? To answer this 
query for the prophets is a virtual answering 
of it for the evangelists and the apostles ; and 
Peter declares of the prophet-class that they 
" spake as they were moved by the Holy 
Ghost.'* Verily Christ himself received a sin- 
gularly rich and overflowing baptism of the 
Spirit to qualify Him for His life-work ; and, 
speaking in name of that " glorious company *' 
of which he was so conspicuous a member, 
Paul says, — " Which things (the things of the 
Gospel) also we speak, not in the words which 
man's wisdom teacheth, but which the Holy 
Ghost teacheth." If, then, Jesus is revealed 
nowhere but in the Bible, and we have in the 
Bible the voice and mind of the Spirit, it must 
be true that man is dependent on the Holy 
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Spirit for a saving acquaintance with the Lord 
Jesus Christ. 

It is not, however, the whole truth about 
man's dependence on the Spirit to assert that 
we are indebted to the Spirit for a revelation 
of Jesus. The Spirit does, and needs to do, a 
great deal more for sinners. If without the 
shedding of blood sin could have been remitted, 
and the soul redeemed from all iniquity, not a 
drop would have been spilt to " make us gay 
and fit for paradise." " If there had been a 
law given which could have given life, verily 
righteousness should have been by the law ;" 
and if sinners could have been saved without 
the Spirit, there would have been no eflFiision 
of His influences. The necessity for them is 
implied in the bestowm^nt of them. Morally 
considered, the world is in a dark, chaotic, 
wretched state, and it has always had the 
Spirit of God brooding over it, and exerting 
Himself to bring order and beauty out of it; 
The Spirit was associated in the mind of 
Christ with regeneration as its efficient cause ; 
and Paul labels love, joy, peace, long-suffering, 
gentleness, goodness, faith, meekness, and 
temperance, as " the fruit of the Spirit.*' These 
clusters of beautiful fruit grow upon Chris- 
tians; but the Spirit's relation to them id 
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analogous to the air, rain, and sunshine, with- 
out which natural trees would bring forth 
neither leaves nor fruit. 
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And every virtue we possess, 

And every victory won. 
And every thought of holiness. 
Are His alone," 
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CHAPTER IX. 

A KNOWLEDGE OF THE DOCTRINE OF THE 
TRINITY NOT CONDITIONAL ON THE RISE 
OF SIN. 

The entrance of sin into the world is exten- 
sively regarded as the Providential occasion 
of the revelation of the doctrine of the Trinity. 
With this view, however, I am not able to 
sympathise; and to produce instinctive recoil 
from it, the matter has only to be put thus — 
"But for sin the exact and full truth about 
God would never have become known." I can- 
not believe that, if man had so acted as to 
change the white robe of innocence, in which, 
at his creation, he was arrayed by the Maker's 
hand, into the rainbow-coloured garment of 
personal righteousness, we, and the angels too, 
would have been kept, millennium after mil- 
lennium, in ignorance of the fact thatj^there 
are distinctions in the Divine nature. I con- 
cur with those who think that it would have 
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been unspeakably better if sin had not sprung 
into existence. Where sin is "there is con- 
fusion, and every evil work." If sin can be 
made out to be a " blessing in disguise/' it is 
to me inexplicable that Father, Son, and Spirit 
should have, as it were, gone out of their way 
to lay an arrest upon it. God has a perfect 
hatred of it, and His attitude toward it indi- 
cates the sincerest antagonism. 

There can be no question but that the in- 
carnation was occasioned by the introduction 
of sin. In what capacity was Christ here ? 
We have the answer in John the Baptist's 
memorable and directive exclamation, " Behold 
the Lamb of God, which taketh away (expi- 
ateth) the sin of the world." The only be- 
gotten Son was among us on a sacrificial 
errand. The reason assigned by the writer 
of the Epistle to the Hebrews for His par- 
ticipation in flesh and blood is, that ** through 
death He might destroy him that had the 
power of death, that is, the devil.'' This 
declaration is excellently paraphrased by St. 
John in these words — *'For this purpose the 
Son of God was manifested, that He might 
destroy the works of the devil." From this, 
and kindred passages, it is evident that the 
occasion of the incarnation was not any crav- 
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ing in man for a visible object of worship, but 
the outbreak of sin. But are we to suppose 
that, if man had not fallen into a state of sin, 
the second and third persons of the Godhead 
would have had to remain hidden and inactive 
— unknown and unknowable? No counten- 
ance should be given to any such idea. Was 
Christ's life, was the Spirit's life an utter blank 
previous to the violation of the Edenic law ? 
Their action, and consequent manifestation, 
were surely not conditional on wrong being 
done-in some province of the intelligent moral 
universe. There is much in the gospel to 
suggest that with both divisions of the angels 
— ^the fallen and the unfallen — the Trinity is 
a familiar truth. It must be the wish of God 
that those creatures which it has seemed good 
to Him to model after Himself, should have a 
true conception of His nature as well as His 
character; but have they a true conception of 
God who entertain the belief that He is one 
in the sense in which individually we are one? 
If tri-personality is affirmable of God, it cannot 
be well that the reason-and-will-endowed por- 
tion of the creation should be denied all oppor- 
tunity of becoming acquainted with the fact. 
It would look suspicious if the knowledge of 
it were designedly kept from men and angels; 
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and if there is a " need be " for the revelation 
of it, the possibility of it is involved in the 
infinite power and wisdom of God. Assuming 
that there are three person* in the Gtodhead, it is 
difficult to see how the revelation of the doctrine 
of the Trinity can be prevented. Special means 
would have to be adopted to conceal it. The 
Father is essential activity. So is the Son, 
and so is the Spirit; and if the sphere of the 
Father embraces the universe, why should not 
the respective spheres of the Son and the 
Spirit also embrace it ? 

In representing the "Sacred Three'* as essen- 
tially active, I do not mean that they are 
simply active in relation to each other; but 
that the objects and affairs of the universe 
engage, and have always engaged, their atten- 
tion and activities. There are other economies 
besides the one which we name redemption; 
and it is reasonable to think that from none 
of them is the Father, or the Son, or the 
Spirit absolutely excluded. In reference to 
each of them they can say, "Our economy," 
otherwise we must come to the conclusion that 
the economy of redemption is an exception to 
the rule. If Father, Son, and Spirit are inter- 
ested in, and concerned with the world as 
fisillen, we may argue that they '^wXSkXiss^^ 
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felt an adequate interest in it, and concerned 
themselves with it, if it had not deviated from, 
but had elected to pursue the straight, sunny, 
and ascending path of obedience to the will 
of its Divine Creator and Proprietor. 

The fall into sin of the first human pair 
was not owing to the withholdment of the 
Spirit from them, or His sudden withdrawal 
after He had been bestowed. It would be a 
reflection on God to assert that it was. Temp- 
tation assailed them, but it did not carry them 
away as with a flood. They yielded to it, and 
in yielding they resisted the Spirit; for, Jesus 
being witness, He is "the Spirit of truth." 
In this title there seems to me to be a linking 
on of the Spirit to all truth. 

As the Mosaic dispensation had its day, so 
the Christian system will have its day. It is 
God's last best dispensation of a remedial kind; 
but the preaching of the Gospel will not con- 
tinue for ever. Probation will issue in retribu- 
tion. There is a judgment to come; and when 
"the broken wheels of time give place to round 
eternity," will the activity of Christ and the 
Spirit relative to creatures come to an end ? 
Will they feel that they have survived all 
work? that they have no more to do with 
ibe different orders of moral intelligences? 
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Let who will believe it, I can't. Temples of 
the Holy Ghost on earth, much more will the 
redeemed be His temples in heaven. I know 
no heresy to compare with this — ^that the love 
and help of Father, Son, and Spirit are confined 
to human beings while under the scheme of 
redemption, and in the thick of the fight with 
temptation and sin. Those in whom sauctifi- 
cation has had its perfect work cannot dispense 
with the Spirits aid, and never will be indepen- 
dent of it; and if not, it would be mysterious 
if it were withheld from them. They are the 
objects of the Spirit's complacency, and if, 
during the period of probation, the Spirit helps 
sinners whom He pities, a fortiori He will 
help those in whom He takes pleasure, wher- 
ever they may be, and in whatever circum- 
stances they may be placed. 
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CHAPTER X. 

THE spirit's part IN THE ECONOMY OF 

REDEMPTION. 

The ideas to which I have given expression 
in the chapter immediately preceding, may 
be deemed somewhat speculative ; but if not 
definitely set forth in the Bible, they are 
fairly deducible from it, and their practical 
importance is self-evident. 

This much is certain, that Father, Son, and 
Spirit, have each a place and a part to perform 
in the economy of redemption. Not that too 
rigid a line should be drawn between the 
work of the Father, and the work of the Son 
or the Spirit. In comparing one's official 
work with another's, the unity of essence 
underlying the threefold personality should 
not be permitted to drop out of sight. The 
recognition of their essential oneness serves 
to keep us within the lines of revelation, and 
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has great explaining power as regards many 
portions of it. 

It pertains to the Father to hear and 
answer prayer, to grant the forgiveness of 
sins, to reward the followers of that which 
is good, and punish the doers of evil; in a word, 
to sustain the rights of Deity. 

The procuring, by submission to suffering 
and death, of the benefits of redemption for a 
ruined world was the part undertaken by 
the Son; and by the glorious fulfilment 
thereof. He has qualified himself for the office 
of permanently mediating between God and 
sinful men. 

The office of the Spirit may be described, 
in general terms, as the application of the 
benefits of redemption to the souls of those 
for whom they have been procured ; and of His 
perfect fitness for its exercise, all must be 
convinced who hold that the Spirit is as 
Divine in character as He is in nature. 

The benefits of redemption are ordinarily 
represented as consisting of pardon, justifica- 
tion, regeneration, adoption, sanctification, 
and ultimate glorification. This is not an 
exhaustive list, but it is sufficiently so for 
our purpose ; and in the enumeration of them 
respect has been paid to the order in which 
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they are realised in the experience of those 
on whom they are conferred. That it is the 
wish and will of the Holy Spirit that sinners 
should be brought into the enjoyment of all 
that comes under the head of salvation may 
be taken for granted. Then* objective exist- 
ence gives us the assurance that the enjoyment 
of them by sinners is what the Father and the 
Son wish and wiU; and it will not be urged 
that there is want of harmony on any subject 
among the persons of the Godhead. The 
Bible knows nothing of a divided Godhead. 
They make a virtual and too successful attack 
on the doctrine of the Trinity who deny that 
the salvation of sinners is with the Spirit 
an object of real and intense desire; for Peter 
says, — "The Lord is not willing that any 
should perish, but that all should come to 
repentance." Paul says, — "Who (God) will 
have all men to be saved, and to come to the 
knowledge of the truth." These plain passages 
are decisive as to the wish and will of God and 
Christ, and, therefore, as to the wish and will 
of the Spirit; for among the subsistents of 
the Godhead, there is not the shadow of dis- 
sension. Further, we could not continue to 
believe in the absolute benevolence and holi- 
ness of the Spirit, if it could be established 
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that He is opposed to the enjoyment by any 
sinner on the surface of the globe of the 
benefits of redemption. In the breathing 
forth of this prayer — "Brethren, my heart's 
desire and prayer to God for Israel is that they 
might be saved '* — did Paul ask for what was 
not "according to the will" of the Spirit? 
If he had thought so, or been in doubt on the 
point, he would have suppressed it altogether ; 
but it is incredible that the Spirit would 
awaken in the heart of Paul, or in the souls 
of Christians as a class, a desire with which 
He has Himself no sympathy. 'Tis no 
more than justice to the Spirit to say, that if 
the converted desire the salvation of sinners 
indiscriminately, He desires it with inconceiv- 
ably greater intensity. Since there are no 
limits to the love and holiness of the Spirit, 
it must be His wish and wUl that sinners 
should, and on as large a scale as possible, 
partake of the blessings which the Son of God 
was sent into the world to procure, and did 
procure, for the entire race. This inference 
thrusts itself upon us ; and if it is the wish 
and will of the Spirit that mankind sinners 
should enjoy the benefits of redemption, we 
may be certain that whatever can be done to 
save them is done, and in a manner worthy 
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of His Divine nature and character. What 
can be more agreeable to the Spirit of love 
and holiness, than work which has for its 
object the lifting of sinners above the sin 
and misery in which they have become 
involved ? 
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CHAPTER XI. 

REGENERATION NOT EFFECTED BY A TOUCH 
OF THE FINGER OF OMNIPOTENCE, OR NOT 
PRIOR TO, AND INDEPENDENT OF, FAITH 
IN THE GOSPEL. 

In seeking, then, the deliverance of sinners 
from guilt and woe, how does the Spirit proceed? 
What is the nature of the influence which He 
exerts ? In changing their hearts, does He act 
directly and omnipotently upon them, or does 
He restrict himself to the use of moral and 
resistible means? 

It is held and taught on every side that 
regeneration goes before faith, and that it is 
as really the effect of omnipotence as the 
creation of matter or the raising of the dead 
to life ; but such views do not commend them- 
selves to us as either rational or scriptural. 
Our opposition is all the stronger that they 
strike us as pernicious in the extreme, and 
that their adoption would put it out of our 
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power to answer, as we would wish to do, this 
question-*— Why are there unregenerate sinners 
in the world? I go further: their adoption 
would lay us under the necessity of throwing 
the blame on God, seeing that only He possesses 
omnipotence. It may be said that, while 
regeneration is the effect of omnipotence pure 
and simple, it is conditional on prayer; but the 
remark carries no weight with it, for this 
reason, that it cannot be reconciled with a 
statement which the advocates of regeneration 
before faith are never tired of making — ^viz., that 
an unregenerate sinner is incapable of, and 
utterly indisposed to the performance of so 
much as one good act. If it be insisted on 
that he can pray himseK into a regenerate 
state, what is to hinder him from believing 
himself into a regenerate state? Is prayer 
so very easy, and faith in the Gospel so very 
difficult, that the one act can be performed 
but not the other ? 

To one accustomed to hear faith spoken of 
as the simplest of all mental acts, it sounds 
strange to hear it asserted that the unregen- 
erate can read the Bible, attend church, and 
pray, but ,not believe the Gospel-message. 
Given that sinners are as helpless as so many 
corpses with regard to what is good, and that 
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they cannot be regenerated except by an act 
of bare omnipotence, it must be God's fault 
that all are not the subjects of regeneration. 
But He is the last person whom we should 
think of blaming; and hence I cannot assent 
to it that regeneration precedes Faith, or that 
it is the result of the direct forth-putting of 
the Divine almightiness. If God had but to 
say, — ''Let sinners by the million be hence- 
forth regenerate," how soon the world's salva- 
tion would be an accomplished fact! We 
have His own word for it — oath for it — ^that 
He has *'no pleasure in the death of the 
wicked \' and it is God who pathetically cries 
after His swift-retreating children, " Why will 
ye die V This is another of His questions — 
"What could have been done more to my 
vineyardj that I have not done in it V And it 
would not be hard to tell, if, to bring it about, 
He has but to will the regeneration of sinners. 
The doctrine of regeneration before faith 
is most in favour with those who have imbibed 
false notions on the subject of human depravity, 
and closely related subjects. If it could be 
proved, which it cannot, that holiness is a kind 
of palace-prison, and that sin is a species of 
iron Vice, I should perhaps feel less repug- 
nance than I do to the idea that regeneration 
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is anterior to faith. What is sin ? It is not, 
and it does not spring from, any defect in the 
constitution of our minds; but is correctly 
defined in the Shorter Catechism as " any want 
of conformity unto, or transgression of, the law 
of God." It is from its nature a voluntary 
act. It is a wrong act of choice; and the 
worlds of matter and mind are crowded with 
what may become objects of choice. There 
can be neither holiness nor sin where there is 
not freedom of choice. 

Now, if it was not necessary that God 
should touch with the finger of omnipotence 
the angels and our first parents, and change 
them before they could leave off doing good 
and commit sin, how will it be shown to be 
necessary that He should touch sinners with 
that same finger, and change them before they 
can leave off doing evil and begin to do good? 
A free agent, in the midst of appropriate 
surroundings, can do either good or evil, as 
he may determine; and if God had intended 
at any stage in his history to ignore or over- 
ride man's free agency. He would never have 
endowed him with it. When it is the accom- 
plishment of strictly moral ends (and is not 
regeneration such an end?) that is sought, 
intellectual and physical means are equally 
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inapplicable ; moral means alone are suitable, 
or have the requisite adaptation; and it is 
almost superfluous to observe that they 
exclude the bringing to bear immediately of 
omnipotence — ^mere sheer power. 

If the doctrine under discussion were con- 
tained in the Word of God, it would be incum- 
bent upon us to receive it, and wait for more 
light ; but I am not aware of the existence of a 
single passage which, when rightly interpreted, 
gives it any support. There is no question as 
to the omnipotence of the Spirit^ or as to the 
Author of the change known as regeneration. 
The Spirit is the efficient cause of it. The 
question is this — Does the Spirit in effecting 
it dispense with moral means, that is, operate 
immediately and omnipotently on the heart ? 
I for my part contend that it is not effected 
by a direct act of physical energy, and that it 
does not take place independently of faith, 
and in order to it. Writing to the Corinthians 
Paul says, — ** The natural man receiveth not 
the things of the Spirit of God ; for they are 
foolishness/ unto him: neither can he know 
them, because they are spiritually discerned." 
K the doctrine of regeneration before faith be 
taught anywhere in Scripture, it is taught in 
1 Cor. ii. 14; but ^^is it actually taught? I 
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Rnswer — (1.) If it be, it is taught only by 
implication. It is not explicitly afiirmed; it 
is only inferred. We arrive at the know- 
ledge of it oircuitously. Thus—If the natural 
man cannot receive the things of the Spirit, 
God, by the exercise of omnipotence, must 
change the natural man into a spiritual man. 
(2.) I have no hesitation in giving it as my 
opinion that neither the doctrine, nor anjrthing 
akin to it, is taught in the passage. It is to be 
explained on the same principle as Bom. viii. 
7 — ^**The carnal mind is enmity against God: 
for it is not subject to the law of God, neither 
indeed can be." I daresay not, whilst it con- 
tinues carnal. Night cannot become day, 
and at. the same time remain night. The 
carnal mind as the ca/mal mind, antagonises 
Divine authority and law; but it may cease 
from its carnality, or minding of the flesh. 
This is its duty, and consciousness testifies 
that in ten thousand instances the carnal mind 
has given place, and not at the expense of 
moral freedom, to the right kind of mind — ^the 
spiritual mind. He whose hand is full of sand 
must empty it before he can fill it with 
sugar. The carnal mind is a disgrace and 
curse to its possessor; but how could it be this, 
if it were true that it works under the law 
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of necessity ? We neither praise the sun for 
shining nor blame the storm for uprooting 
trees and strewing the shore with wrecks ; and 
the reason is obvious. Similarly^ the natural 
man oa the nahiral man, receiveth not the 
things of the Spirit. So long as a man is 
"animal-like" — governed by his senses, and 
lives but for the gratification of his appetites 
and passions — ^he cannot have any relish for 
things distinctively spiritual. He can neither 
know nor receive them. How can he feel and 
act spiritually — ^like those in whom spiritual 
life has been implanted — ^until he is in posses- 
sion of this species of life? To use the 
Saviour's illustration — ^How can a tree bad in 
its nature bring forth good fruit? It is a 
natural impossibility; and the other is, if I may 
so express it, a moral impossibility — the kind 
of impossibility before the mind of Christ when 
He asked, — "How can ye believe which 
receive honour one of another, and seek not 
the honour which cometh from God only?" 
But is there anything within or without the 
natural man to prevent him from ceasing to be 
natural and becoming spiritual ? There is not, 
because what he is as a natural man he is by 
his own choice. He may be, and is spiritually 
dead. He may be, and is the servant, the 
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slave of sin ; but is he so spiritually dead, and 
so enslaved by sin, that, with all the help 
Heaven graciously aflfords him, he cannot 
hear the Gospel when it is preached, or that 
he cannot examine and appreciate the evidence 
on which it rests, or that he cannot receive 
it, and resolve to live agreeably to it ? A thou- 
sand times no. A state of sin and a sinful 
character are compatible with the perform- 
ance of innumerable acts. The great Teacher 
once demanded of the Jews, — " And if I say 
the truth, why do ye not believe me ?" and the 
question has lost neither its freshness nor its 
point. Sinners can and should believe the 
Gospel when it is proclaimed in their hearing ; 
and what if it should turn out that faith in 
it is the condition of regeneration, and the 
truth of the Gospel the means, in the hands of 
** the Spirit of truth,*' for its accomplishment ? 
The sanctified in Christ Jesus at Corinth 
were viewed by Paul as standing to himself in 
a filial relation. He warned them as his 
"beloved sons,'' and told them that "though 
they might have ten thousand instructors, yet 
they had not many fathers." How was tlds ? 
Observe his own explanation: — "For in Christ 
Jesus I have begotten you through the GoapeV* 
He had begotten them, not efficiently, but 
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instrumentally. But could this happen if 
regeneration— the birth from above — be effected 
by the power of the Spirit apart altogether 
from means, or independently of faith in the 
Gospel ? The idea is plainly inadmissible that 
he was associated with God in an act of omni- 
potence. Assume, however, that the instru- 
ment of their regeneration was the truth of 
the Gospel, and that a radical moral change 
took place in connection with faith in it, 
and is it any wonder that Paul, to whom 
the Corinthian saints were indebted for what 
knowledge they had of the truth about Christs 
love and propitiation, should have presented 
himself to them as their spiritual father? 
Paul's conception of regeneration is very 
different from theirs who represent it as going 
before faith, and as the effect of a direct 
Divine volition; and these words — ^*'In Christ 
Jesus I have begotten you through (by means 
of) the Gospel" — are amply sufficient of them- 
selves to convince those who hold the doctrine 
of regeneration before faith of its untenable- 
ne3s. 

There is need for regeneration — a com- 
plete change of heart. It is our duty as 
sinners to become morally and radically differ- 
ent from what we are ; and no being e^^wK^l 
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the Holy Spirit can kindle in the cold, dark, 
desecrated sanctuary of the heart supreme love 
to Grod. But if we are to be made spiritually 
new, we must get into union with Christ by 
faith. The Gospel must come between us and 
the Spirit; and if our hearts be still unchanged, 
it is because we have refused to make self-appli- 
cation of " the truth as it is in Jesus." Mr. 
Spurgeon is right : — ^^ Sin cannot be taken out 
of men as Eve was taken out of the side of 
Adam when fast asleep." 
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CHAPTER XII. 

THE SPIRIT UNDER THE ASPECT OF "ANOTHER 
COMFORTER," AND TRUTH HIS GRAND 
INSTRUMENT. 

The facts of Christ's life offer no contradiction 
to His sayings. If we take ** I seek not mine 
own glory " as a specimen of the sayings, they 
furnish the amplest justification of the state- 
ment. He was completely free from the taint 
of selfishness; He had no interests separate 
from those of the Father; and He could 
not have been a more loving, faithful, and 
obedient son than He was. The Father's 
honour was dearer to Him than life itself, and 
to do His will was "meat and drink" — a 
spiritual refreshment and joy. His acts and 
words all tended to exalt the Father in the 
thoughts and affections of men. If we were 
to close the ear to the voices of others, and 
open it to His voice only, how lofty, con- 
sistent, spiritual, comforting, sanctifying, and 
satisfying would be our views of the Father's 
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nature and character ! Jesus shrank not from 
saying — putting Himself first — "1 and my 
Father are one ; " and yet at a later period of 
His ministry He testified — "My Father is 
greater than I" — meaning, as the context 
shows, greater in condition. With singleness 
of eye He aimed at glorifying the Father ; and 
He might well feel sure that the Spirit would 
glorify Him, for He glorified the Spirit. 

He is much more communicative regarding 
the Spirit and His work than any of the New 
Testament writers ; and His teaching concern- 
ing the Spirit carries us, as with the force of 
a resistless current, onward to the conclusion 
that the Spirit is a Divine person. Unless 
His object had been to deceive. He could not 
have expressed Himself as He does when 
speaking of the Spirit, if He had conceived of 
the Spirit as inferior either to Himself or the 
Father. 

He had been a Comforter to the disciples, 
and He gave them to understand that the 
blank which His departure would create would 
be filled up, and in one sense more than filled 
up> fcy the Spirit. "And I will pray the 
Father, and He shall send you another Com- 
forterJ* The word in the original would be 
better rendered Helper — '* another Helper,'* 
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I prefer helper, because help may take a 
variety of forms, the form of comfort included. 
It gives greater breadth to the Spirit's work : 
"Likewise the Spirit also helpeth our infir- 
mities." If, after hearing that " another Com- 
forter " was going to be sent to take Christ's 
place, the disciples believed that the promised 
successor would be equal to Christ, who could 
blame them ? He did not mean them so to 
understand Him, but it seems as if He had 
deemed the Spirit superior to Himself, and 
His presence with them as of more importance 
than His own. Their fear was that in the 
going away of Christ they were about to 
sustain irreparable loss : but He did not share 
it. He tried to convince them that His 
absence would be gain, and not loss. " Never- 
theless, I tell you the truth, it is expedient for 
you that I go away, for if I go not away, the 
Comforter (helper) will not come unto you (in 
increased efficiency); but if I depart, I will 
send Him unto you." It had been expedient 
for them that He should appear in the world 
and do His own special work ; but now that 
the work of atonement and revelation by sight 
and example was on the eve of completion, it 
was expedient — for their advantage that He 
should reassume the glory which He had with 
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the Father before the world was. And what 
made it expedient? — (1.) His resurrection and 
ascension were necessary to the completing of 
the evidence of His Messiahship, and all that 
was involved in it, and the rounding of the 
circle of evangelical truth. He came to be 
rather than to preach the Gospel ; and it was 
not till " the consenting heavens had received 
Him out of sight, without a sound to break 
the awful stillness," that it could be fittingly 
proclaimed in all its simplicity and power. 
(2.) The Spirit would be with them in the 
world, in His own proper nature, and un* 
fettered by human conditions. But if Jesus 
had not thought of the Spirit as a Divine 
person, it would have been a piece of deception 
on His part to have assured the sorrowing 
disciples, with every indication of honesty and 
sympathy, that it was expedient for themselves 
that He should make room for the Spirit. It 
was like Christ who, first and last, was beauti- 
fully self-oblivious thus to address them : — " It 
is expedient for you that I go away." Hard 
as they must have found it to believe the 
kindly meant assertion. He never would have 
used the word ** expedient" if it had been 
matter of knowledge with Him that the Spirit 
was a mere creature ; and earlier in the same 
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farewell discourse He would not have named 
the Spirit "the Spirit of truth/' 

This title came from Him — and who so 
competent to give it? — ^and the use of it is 
peculiar to Him. The designation does not 
occur elsewhere in the Bible ; but it is not on 
that account the less deserving of attention 
and remembrance. " Truth is in order to holi- 
ness" is a most pregnant sentence; and the 
two names "the Spirit of truth'' and "the 
Spirit of holiness/' are intimately connected. 

If the Spirit were not the one, He would not 
be the other. No holiness, no happiness ; and 
it is every whit as true, no truth, no holiness ; 
but if truth is to affect us according to its 
nature, it must enter and secure a lodgment in 
our minds. 

Now, why did Jesus explain to the dis- 
ciples that by "another Comforter" He 
referred to the Spirit of truth ? Was it His 
desire and intention to put it before them that 
there was in the Spirit neither ignorance, nor 
error, nor deceit; that His knowledge was all- 
embracing, and that He was faithful to His 
promises ? Not a doubt of it. But these mean- 
ings, excellent as they are, do not exhaust 
this, title — ^the Spirit of truth. In so desig" 
nating the Spirit which He said He would 
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pray the Father to send in Christian copious- 
ness, He chiefly intended to teach that it was 
the distinctive work of the Spirit to reveal 
and apply truth. Were the prophets utterers 
of truth ? They " spake as they were moved 
by the Holy Ghost." Were the apostles 
preachers of truth, and the truth ? Their rela- 
tion to the Spirit was similar to that of the 
prophets. " But when the Comforter is come, 
whom I will send unto you from the Father, 
the Spirit of truth (a repetition of the name), 
which proceedeth from the Father, He shall 
testify of me ; and ye shall bear witness, be- 
cause ye have been with me from the begin- 
ning.'' **But ye shall receive power, after 
that the Holy Ghost is come upon you f and 
what would be the result ? "And ye shall be 
witnesses unto me." 

Did Jesus bear witness unto the truth? 
He did, and laid so much stress upon this 
department of His work, that He tells us that 
this was the end for the accomplishment of 
which He had been born, and that " for this 
cause" He had come into the world. Was 
He, then, the organ of the Spirit ? We are 
not at liberty to separate His bearing witness 
unto the truth from the Spirit. We are in- 
formed that at His baptism in Jordan the 
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Spirit descended upon Him " in semblance of 
a dove;" and if the symbol was evanescent, 
it does not follow that the thing symbolised 
was equally so. His words were " the words 
of eternal life," for they were the words of 
God ; and how is this proved ? " He whom 
God hath sent speaketh the words of God: 
for Gk)d giveth not the Spirit by measure unto 
Him ? " The reason assigned would have no 
force if the Spirit were not God; and if we 
trace all the truth revealed in Scripture to the 
Spirit as its source, why should we not trace 
to Him the truth which heathen nations, 
century after century, have discovered, and 
by the possession of which they have been, 
negatively and positively, blessed ? All truth 
has its home in God, and in the person of the 
Spirit He reveals it to angels and men. 

In the person of the Spirit He also applies 
it ; and if in carrying on His own particular 
work, truth is the grand instrument which the 
Spirit wields, and by which He achieves moral 
victories, as I believe it is, what marvel that 
Jesus should have called the Spirit "the 
Spirit of truth ? " The name pours a flood of 
light on both the nature and extent of the 
Holy Spirit's work. Yes, the extent of the 
Spirit's work, for it will not be averred that 
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Bible-and-Gospel-blessed lands have a mono- 
poly of truth. It is not to us matter of sur- 
prise that Dr. Stowell should make the follow- 
ing concession in regard to the heathen: — 
" The history of man, on its smallest and on 
its largest scale, abounds with so many proofs 
of Divine forbearance towards sinners, that 
the self-condemned man cannot look seriously 
on his own experience, and on the general 
experiences of mankind, without catching some 
glimpses of the great truth that Ood is gracious 
as well as just!' Well, where truth is there is 
the Spirit, and there the Spirit is at work, 
making the most of it. He does not let any 
portion of it lie idle or unused; and the 
title "the Spirit of truth '* should of itself 
raise an insurmountable barrier between us 
and the acceptance of the doctrine of re- 
generation before faith, and by a direct act of 
omnipotence. 
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CHAPTER XIII. 

SPIRITUAL LIFE BEGUN AS WELL AS DEVELOPED 

BY MEANS OF TRUTH. 

Regeneration is not the whole of the process 
of salvation, but it is a very important part of 
it. It does not differ essentially from sanctifi- 
cation. It is the initial stage of sanctification, 
or the germ of holiness. Figuratively, it is the 
fountain from which the stream of spiritual 
life issues. If, therefore, regeneration went 
before faith, and were effected independently 
of it and the Gospel, it would be comparatively 
Unimportant whether the Gospel was preached, 
and whether the Word of God was circulated, 
l*ead, studied, and expoundedj or not; But do 
we gather this from a perusal of the Scrip- 
tures ? " Go ye into all the world, and preach 
the Gospel to every creature " is the Church's 
** marching orders," direct from the Church's 
Head ; and may we not infer fipom this that 
salvation, including its beginning in the soul — 
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regeneration — is somehow conditional on the 
declaration and reception of Gospel truth ? If 
the Word which the first Christians, taking 
example by the apostles, went everywhere 
preaching, herein acting in strict obedience to 
the Master's injunction, be not the instrument 
of regeneration, there is no way of properly 
accounting for the solemnity of the charge 
which Paul, in the near prospect of martyrdom, 
delivered to Timothy : — " I charge thee there- 
fore before God, and the Lord Jesus Christ, 
who shall judge the quick and the dead at 
His appearing and His kingdom, PREACH 
THE WORD." 

Reading this charge solemnises like coming 
into the presence of death; but how the apostle 
ever came to pen it if regeneration go before 
faith, and is brought about — ^as Lazarus was 
summoned from the grave — by the immediate 
exercise of Almighty power, is to me incom- 
prehensible. If it be answered that, as an ex- 
pression in Peter's address at the general council 
held at Jerusalem, and of which we have an 
account in the fifteenth chapter of Acts, clearly 
establishes — ^namely, "purifying their hearts 
by faith" — sanctification turns on faith in *' the 
word of the Gospel," I ask, what conceivable 
reason can be given for sanctification turning on 
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faith but regeneration not ? I should think 
that if regeneration is what I have defined it, 
the germ or beginning of sanctification, the 
hinge of the one is the hinge of both, and 
that what is adapted to develop holiness is 
adapted to originate it. 

Is regeneration an element in salvation? 
This will not be disputed; and if not, how 
comes it that all through Scripture salvation is 
represented as conditional on faith in the 
Gospel, if regeneration precede faith, and the 
sinful heart of man be rectified apart from the 
Gospel, as by an act of omnipotence light was 
created? When, in answer to the question 
"What must I do to be saved?" Paul gave 
this direction — *' Believe on the Lord Jesus 
Christ, and thou shalt be saved," did the 
apostle mean that faith in the Lord Jesus 
Christ was the condition of all parts of the 
process of salvation eoixept regeneration ? To 
force a change of heart on a sinner is not to 
save, but to destroy him. He ceases for the 
time being to be what it is his glory to be — a 
free moral agent ; and however freely he may 
act afterwards, it remains true that the spring 
of spiritual life within him was unsealed by 
the hand of Omnipotence. His consent was 
peither asked nor given. 
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That in the affair of the soul's regeneration 
there should be a setting aside of the Gk>spel, 
and a dispensing with the act of £Etith in it, as 
many contend, is the more astonishing when 
due note is taken of what is said in the Bible 
on the subject of the regenerating power of the 
Gospel in God's word as containing it. 

The author of the nineteenth Psalm was ap- 
parently possessed by the fear that, with all the 
assistance which the Spirit could render, he 
would fail to do justice to the law — ^the verbal 
revelation — of God; but if it had entered his 
mind that it lacked adaptation and power to re- 
generate the heart, would he have been so lavish 
in the bestowment of praise upon it? The 
law was '^ sweeter to his taste than honey,'* his 
" meditation all the day;" and he realised that 
it was the peculiarity of God's words that they 
gave light. Human words were in his estima- 
tion no more to His words than starlight to 
sunlight. When the writer inserted in the 
Psalm this glowing eulogium on the law — "the 
law of the Lord is perfect, converting the 
soul: the testimony of the Lord is sure, making 
wise the simple : the statutes of the Lord are 
right, rejoicing the heart: the commandment 
of the Lord is pure, enlightening the eyes : the 
fear of the Lord is clean, enduring forever : the 
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judgments of the Lord are true^ and righteous 
altogether" — ^he dipped his pen in the hues of 
his own experience, and wrote under the 
guidance of the Spirit of truth. But could he 
have helped checking himself if it had occurred 
to him that the verbal revelation, with all its 
excellencies, was not instrumentally adapted 
to make a new man of him ? 

Why was Paul not ashamed of the gospel of 
Christ? For the same reason substantially 
that a physician is not ashamed of a remedy 
that was never known to fisdl: — "for it is the 
power of God unto salvation to every one that 
believeth.*' It is impotence itself relative to the 
unbeliever, but it is a kind of omnipotence 
relative to the believer; and, in so writing, 
Paul honoured the Holy Spirit. But would he 
have been so proud of it if his inward thought 
had been that, whatever the Gospel might ac- 
complish in its recipients, there was one thing 
which lay beyond its might, no matter by 
whom wielded as an instrument — ^regeneration. 

No more potent reason can be adduced for 
receiving the word of the Gospel than that with 
which St. James plies "the twelve tribes pf 
the dispersion:" — ''Wherefore, lay apart all 
filthiness, and superfluity of naughtiness, and 
r ceive with meekness the engrafted word, 
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which is able to save your soviet' Would he 
have predicated of the word abiKty to save the 
soul if he had understood that it had no con- 
cern with the act of regeneration ? Decidedly 
not; and in thus magnifying it he virtually 
magnifies the Holy Spirit. In praising highly 
a picture we praise the artist, and in praising the 
Word of God we praise its Author. The sword 
of steel takes away the life of the body ; but 
the sword which is of the Spirit's shaping and 
sharpening answers its purpose when it slays 
"the du*e root and seed of sin;" and the more 
we extol it, the more we extol the Maker. 
The Spirit fashioned it for the use of Chris- 
tians, and none but they can handle it effec- 
tively. As the Bishop of Rochester says, — 
" The sword of the Spirit can only make good 
fight for God when a regenerate hand clasps 
it." He fashioned it, moreover, for personal 
use, and if in the hand of the Christian war- 
rior it makes "good fight for God," what a 
splendid fight it ought to make when wielded 
by the Spirit himself! His hand overshadows 
the world, and is never found without it. 
Alike in the regeneration of sinners, and the 
edification of saints. He makes use of it, and 
never had any other intention; and if it be 
able to comfort and sanctify, but not to change 
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the heart, how is it to be explained that the 
apostle James was " moved " to speak of it as 
" able to save the soul ?" Is any sinner either 
safe for eternity, or meet for heaven, who has 
not undergone the happiest and most needful 
of all changes — ^regeneration ? 
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CHAPTER XIV. 

EVIDENCE AGAINST THE DOGMA OF REGENEKA- 
TION BEFORE FAITH. 

I HAVE stated that the doctrine of regenera- 
tion before faith, and by a direct act of 
omnipotence, has not an inch of foothold in 
the sacred writings; and I hasten to show 
that there is not only no evidence for it, 
but abundant evidence against it. 

The inspired writers constantly represent 
it as following, and as the effect of faith in 
Christ ; and they set us the example of con- 
necting it with God or the Spirit as the 
efficient cause, but with the Gospel as the 
instrumental cause. St. James and the twelve 
tribes were Christians or regenerate persons, 
and who had spiritually begotten or regen- 
erated them? It was God; and how had 
He changed their hearts and made them His 
spiritual children ? With or without means ? 
Let St. James supply the answer: — "Of His 
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own will begat He us with the word of truth" 
In the presence of this quotation what becomes 
of the doctrine of regeneration before fp,ith? 
It vanishes like mist when played upoi^ by 
the beams of the morning sun, aided by a 
violent breeze. If an "I will*' sufficed to 
make them God*s children, it was not in this 
way that the Galatians were made His 
children. Faith in Christ had to do with 
the change in their case, for we read, " Ye are 
all the children of God (regenerate) by faith 
in Christ Jesus.*' 

From 1 Peter i. 22, 23, we learn how the 
Christian strangers had purified their hearts. 
For what growth in grace they had experienced 
they were under obligation to the Spirit ; but 
they were not passive all the while. They were 
active, and their activity took the form of 
obedience to the truth. *^ Seeing ye have 
purified your souls in obeying the truth unto 
unfeigned love of the brethren, Iovq one 
another with a pure heart fervently." Suppose 
that they had not obeyed the truth, would the 
Spirit have carried forward in them the work 
of sanctification ? Assuredly not. We learn 
further what was the instrumental cause of 
their regeneration : — " Being born again, not 
of corruptible seed, but of incorruptible, by 
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the word of God, which liveth and abideth for 
ever . . . And this is the word which 
by the Gospel is preached unto you." As one 
sinner is regenerated, so is another ; and how 
were the Christian strangers regenerated? Peter 
ought to know; and he points as with out- 
stretched finger to the Gospel or the word of 
God as the never absent instrument. K they 
had been born again, his conviction was that 
each and all had been bom again by the 
immortal seed of the word. The metaphor 
may be either botanical or physiological. No 
Gospel, no regeneration; and when we consider 
what the Gospel is, we are necessitated to 
think of it as the instrumental cause. This 
is the right view to take of it, for it is the view 
which Christ had of it, as is plain from these 
words, — " And ye shall know the truth, and 
the trvth shall make you free!' If the persons 
addressed continued in the word which He was 
and preached, they would attain to a thorough 
knowledge of the truth, and consequent 
spiritual emancipation, of which regeneration 
is an element. Why did Jesus not say that 
the power of God, without the intervention of 
the truth, would regenerate them, and make 
them spiritually free? He did not say so 
because, sinner though man be, he is treated 
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by the Holy Spirit, who has respect for facts, 
and more particularly facts of God's bringing 
to pass, as a free moral agent; and because 
in every instance of regeneration, as the Bible 
and consciousness unite in testifying, the 
truth comes between the Spirit and the 
subject of regeneration. When the regenerate 
take it upon them to give an account of the 
way in which their hearts and their lives were 
changed, they uniformly make mention of the 
truth, and it may be safely predicted that 
they will to the end of time. 

In the cleanness or purity which charac- 
terised the eleven disciples, there was nothing 
mysterious to Jesus. "All ye are clean** — 
have the capacities and standing requisite to 
the bearing of fruit acceptable and glorifying 
to God — "through (by means of) the word 
which I have spoken unto you." They owed 
it not to themselves, but to Him ; and it had 
not been secretly or mysteriously imparted. 
It had been produced or created by the 
instrumentality of the word which He had 
spoken unto them ; and hence not without 
their consent and co-operation. If they had 
not heard, understood, believed, and retained 
the word of Christ, they would not have 
attained to purity, or become regenerate 
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peraons. There were many among the Jews 
who could not be thus addressed — '* Now ye 
are clean ;^' and what was the reason? They 
did not receive the word of Jestis, or take iii 
the truth about Himself or the Messiah ; and 
if they did not, how could it act regenerat- 
ingly or cleansingly upon them? But the 
disciples were attentive to it, and receptive 
of it; and the blessed consequence was, that 
they underwent a process of cleansing analo- 
gous to the pruning of a vine, and were 
rendered fit for the service of God. It thus 
appears that regeneration, which may be taken 
as representative of all parts of the process 
of salvation,* is conditional on faith, and is 
effected by means of the Gospel; in other 
words, that the Holy Spirit as a worker con- 
fines himself to the use of moral and resistible 
means. 
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CHAPTER XV. 

THJE WITNESS OF THE SPIRIT IN, TO, AND 
WITH THE RENEWED SOUL. 

As there is a natural and a spiritual bodj", 
so there is, in relation to God, natural and 
spiritual sonship. It was of the latter, hoWevet^ 
that the apostle was thinking when he penned 
Rom. viii. 16 — "The Spirit itself beareth 
witness with our spirit, that we are the chil- 
dren of God.'' This is the right kind of son- 
ship, and the only kind that is of any avail. 
Resemblance to God in nature is a thing 
for which we should be profoundly grateful ; 
but no privilege or blessing attaches to it. 
God gives to each creature what nature He 
pleases ; and creatures are not responsible for 
the natures which distinguish them. Who 
ever thought of blaming or praising a tree 
because it was a tree, or a bird because it was 
a bird, or a dog because it was a dog ? We 
are simply responsible for the use which we 
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make of it when the nature which we receive 
is intellectual and moral. Since, then, in 
verse seventeenth, Paul goes on to speak of 
those who are the children of God as " heirs of 
God, and joint-heirs with Christ" — privileges 
than which there are none higher — ^it must 
have been spiritual sonship that was before 
his mind when he wrote the sixteenth verse. 
If we are to enjoy the presence and favour of 
Gk)d, we must become like Him in character, or 
His spiritual children by faith in Christ Jesus. 
Until we do,|we are merely the natural sons 
of God, and likeness in nature to our Creator 
and Preserver does not warrant us in antici- 
pating eternal life as our portion. If the 
character be unholy, God must deal with us 
accordingly. 

Paul does not teach that the Spirit of God 
bears witness with the spirits of men generally 
that they are the children of God — that class 
of children who may be described as *^ heirs of 
God, and joint-heirs with Christ." If the 
Spirit did, it would be an instance of false 
witness-bearing; for far and near there are 
those who are not the spiritual children of 
God. There are thousands and tens of 
thousands in so-called Christian lands who 
would object to be called the children of God. 
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They know that they are not characterised by 
a filial spirit toward Him. They know that, 
though like Him in nature, they are not like 
Him in character; and if in a sinful state, 
and constantly committing sin, they cannot 
reasonably expect fatherly treatment at His 
hands. Christians alone are the spiritual 
children of Go(i, and of them alone can it 
be affirmed that the Divine Spirit bears 
witness with their spirit that they are the 
children of God — His children in such a sense 
that they are his " heirs, and joint-heirs with 
Christ." " The Spirit itself beareth witness 
with our spirit tliat we" meaning Paul and 
the Saints at Rome, "are the children of Ood; 
and if children, then heirs" Whatever we are 
to understand by the testimony of the Spirit 
referred to in this passage, none have it except 
Christians, or God's spiritual children. 

It is to be feared that, as M. Henry puts it, 
"many speak peace to themselves to whom 
the God of heaven does not speak peace." 
They take much too favourable a view, 
or a wrong view of themselves. They fancy 
themselves the children of God. Their experi- 
ence is not that of His children. Their lives, 
when closely examined, show that they are 
self-deceived; and God, who cannot be imposed 
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on, knows that they are not Christians, and 
therefore not His spiritual children. None 
of the real children of God, however, are 
ignorant of the fact. Just as the physically 
sound all know that they are in a healthy con- 
dition, for they feel that they are; so Christians 
all know that they are the spiritual childrfen 
of God, for they feel that they are His children. 
How can they be ignorant of the fact, if, as the 
apostle tells us, " the Spirit itself beareth wit- 
ness with theii* spirit that they are the children 
of God?" Patil's idea was that the testimony 
of the Spirit was common to him and the 
Roman saints ; and if so, it must be possessed 
by Christians as a body. No other position 
is tenable. He thought of the spirit that tras 
in him and them as "the spirit of adoption;" 
and if he did, we cannot wonder that he should 
have added, — "The Spirit itseK beareth wit- 
ness,'* fee. Those who have imdergdne such 
a change of heart that it comes natural to them 
to call God "Father" ought to regard them- 
selves as standing to God in a filial relation, 
or as members of His adopted family. 

The reference in the expression " the Sphdt 
itself'* is to that Spirit which is spoken 
of indifferently in the ninth verse as "the 
Spirit of God" and ''the Spirit of Christ," 
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and which is so prominently brought under 
notice in the eighth chapter of Romans. This 
is much more probable than that the reference 
is to " the spirit of adoption/* understahding 
by that phrase the disposition suitable to Jt 
state of adoption; for a disposition cannot 
properly be represented as bearing witness 
with our spirit that we are the children of 
God. It is rather evidence, than a witness- 
bearer on the subject. But with the Utmost 
propriety may it be averred that the third 
person of the Godhead — ^the Holy Spirit — 
bears witness witl^ our spirit that we are 
the children of God, A person like ourselves, 
the Spirit is competent to the act of testifying; 
and if He take to do with Christians at 
all, it is what might be expected from His 
infinitely glorious character as revealed in 
Scripture, that He would seek to benefit them 
by bearing witness with their spirit that 
they are the children of God. An act of this 
sort must be admitted to be in harmony with 
all His other acts in relation to them. 

"The Spirit itself" is a remarkable expres- 
sion, and tnay be paraphrased, ''The very 
Spirit of God." It is suggestive of the love 
and condescension of the Spirit. It is also 
suggestive, as Alford observes, of His indepen- 
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dence, and at the same time, as coming from 
God, of the preciousness and importance of the 
testimony. On whose testimony should value 
be set if not on the Spirit's testimony ? It 
transcends all mere human testimony as far as 
the infinite transcends the finite. The Spirit 
is incapable of error and deception. 

As one of the persons of the Trinity, the 
Holy Ghost is well named "Spirit." So is 
the human mind. The difference between 
the one spirit and the other is so great that 
we cannot adequately conceive it. The Spirit 
of God only knows wherein and to what 
extent He differs from the human mind or 
spirit; but the term "spirit" is applicable to 
both. They are the same in kind, and the 
realisation of their sameness in kind may 
in part account for the proposition — "The 
Spirit itself bears witness," &c. Again, they 
are quite distinct as witness-bearers; and if 
I were arguing for the Bible against Pantheism 
or the system which teaches the identity 
of the Spirit of God and the spirit of man, 
I should not omit quoting and turning to 
account this very decisive passage. K Paul 
had been a Pantheist, or been in the habit of 
confounding the Spirit of God and the spirit 
of man, it would never have occurred to 
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him thus to express himself, — *'The Spirit 
itself beareth witness with our spirit, that we 
are the children of God." He manifestly- 
looked upon them as separate witnesses, but 
as bearing a joint-testimony. 

The testimony is one; but two witnesses 
are and must be concerned with it — on the one 
hand, the Spirit of God, and on the other 
the spirit of Christians. Take either spirit 
away, and the testimony is destroyed. The 
testimony lies between them, and the purport 
of it is that Christians are the children of 
God. They are dependent on the Spirit of 
God for the knowledge of their filial relation 
to God ; and how does the Spirit produce 
the conviction that they are the children 
of God? In what does the evidence con- 
sist, and to whom is it presented? It is 
presented, not to others, but to themselves. 
In the French and German versions of the 
Bible "gives witness to" is substituted for 
*' bears witness with," which is the literal 
rendering of the Greek. Others infer from 
the '*walk and conversation" of Christians 
that they are what they profess to be ; 
but they know themselves that they are 
the children of God, because they have 
evidence in the witness of the Spirit within 
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themselves. It is presejited by the Spirit 
of God to, and apprehended by their spirit; 
and if this be true, it is obvious that the 
Spirit bears witness with their spirit, that 
they are the children of God. Bearing wit- 
ness with is involved in bearing witness to ; 
and in what does the evidence consist? 
This is a question of vast importance, and 
whether Christians consult the inspired word 
or their own experience, they can be at no 
loss for a reply. It consists substantially 
in evoking and sustaining in them a filial 
dispositioji toward God, manifesting itself 
in a filial course of life. This is the view 
taken by Alford and Olshausen, and many 
other expositors. Alford speaks of the wit- 
ness of the Spirit as consisting in " a certitude 
of the Spirit's presence and work continually 
asserted within us." Olshausen speaks of it as 
" manifested in His comforting us, His stirring 
us up to prayer. His drawing us to works 
of love,*' &c. According to Albert Barnes, 
the Spirit bears witness with the spirit of 
Christians that they are the children of God 
by "producing in them the appropriate effects 
of His influence ; " and this is seemingly the 
interpretation that is supported by the pre- 
ceding context. If we have received "the 
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Spirit! of adoption," or that Spirit which 
pi'pmpts us to address God as " Abba, Father," 
we shpiild uphesitatingly cojiclude that we 
arei (jfod's dear phildren ; but if we are with- 
out f'the appropriate eflfects" of the Spirit's 
influence, we are without evidence that we 
are tbQ children of God, and we but deceive 
ourselves if we talk of the Spirit as bearing 
witness to and with our spirit that we are 
God*s children. Such testimony has no exis- 
tence out of our own imagination. We are 
the children of God if we have filial aflfection 
for, p,nd filial confidence in God; and what 
is the Spirit's relation to these emotions or 
states? He is the author of them, in con- 
nection with the reception of the Gospel ; and 
what is our relation to them ? We are con- 
sdous of th^m ; and, with these facts before 
his mind, one sees not well how the apostle 
could avoid remarking that the Spirit bore 
witness with the spirit of Christians like him- 
self and the saints at Rome, that they were 
the children of God. To have said less would 
not have been to do the facts justice. Chris- 
tians know that they are the children of God, 
because they feel as children, or because 
through the medium of, or by means of filial 
emotions, the Spirit of God bears witness 
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with their spirit that they are His children. 
Who are the spiritual children of God if not 
those who act because they feel as His chil- 
dren, or who are like God in moral character ? 
It is by a logical process or by the indirect 
testimony of the Spirit of God, therefore, that 
Christians know that they are the children of 
God; and the indirectness of the testimony 
does not detract from its value. They reason 
thus : All who have a filial spirit toward God 
are His children ; we have such a spmt toward 
Him, therefore we are the children of God; 
and, so far as I am able to judge, nothing 
could be more satisfactory. To have passed 
from death unto life is the same as to be a 
Christian : and how did the Apostle John and 
the early Christians know that they had 
passed from death unto life, th^t they were 
Christians and, consequently, the spiritual chil- 
dren of God ? By a process of reasoning, as 1 
John iii. 14 clearly proves — " We know that we 
have passed from death unto life ;" because the 
Spirit has borne direct testimony to the happy 
transition? No; but ''because we love the 
brethren,'' Love of the brotherhood was the 
proof; and, in like manner, a filial state of 
heart toward God, which cannot exist apart 
from the Holy Spirit, or without our being 
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conscious of it, evidences that we are the 
children of God. 

The sixteenth verse of the eighth chapter 
of Eomans is by many supposed to teach 
that Christians owe the knowledge of their 
filial relation to God to the direct testimony 
of the Holy Spirit ; but this doctrine does not 
appear to me to be contained in the verse 
or in any other part of Scripture. Our objec- 
tions to it are mainly these : — (1.) It cannot be 
definitely ascertained what it is. It is made 
to consist in a variety of things. 

(2.) It is superfluous. If I am conscious 
that a filial disposition toward God animates 
me, what more do I need to assure me that I 
am one of God's children? If that does 
not constitute me His child, what would ? And 
if I am possessed of a filial disposition, how 
can I help being conscious of it? Further, 
if I have not a child's heart toward God, 
can any one thing, or any number of separate 
things, make up for the want of it? Un- 
doubtedly not. In the absence of that, visions 
and voices, impressions, light, joy, rapture are 
worthless. 

(3.) If we begin with direct testimony^ 
where are we to stop ? 

(4.) Multitudes of Christians, whose faith 

H 
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and purity are above auspioion, hnow nothing 
of the direct testimony of the Spirit to their 
spi/rUvxil aonship as it is commonly explained. 
But if it were a reality, and adapted to serve 
the purpose, this would not be the case. 
I, therefore, conclude that the witness-bearing 
of the Spirit with our spirit that we are 
the children of God is not direct, but indirect. 
It is the possession of a filial disposition 
toward Gk)d that is the evidence of our filial 
relation to Him; and happy are they who 
can, in all humility and honesty, assert that 
they have the Spirit itself bearing witness 
with their spirit that they are the children of 
God, for if children, they may confidently 
calculate on being treated by God as children. 
The paternal nature is as sure to manifest 
itself as the spirit of sonship; and who is 
a Father like unto God? To be the heirs 
of earthly parents does not at best amount to 
much ; but what a privilege to be the heii*s of 
God, to have God himself as our portion, and 
to have the free and legitimate use of the 
entire universe ! 
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CHAPTER XVI. 

CHBISTUNS THE TEMPLE OF THE HOLY GHOST, 

The true consecrating power is the presence 
of God Since, then, we cannot be where God 
is not, there must be a sense in which " every 
common bush is afire with God." We are 
not chargeable with using the language of 
exaggeration when we talk of "the great 
temple of Nature." Filling, as God does, the 
universe with His essential presence, sacred- 
ness attaches to every object in it; and wher- 
ever we happen to be or to go, we should do 
in spirit what Moses, under the shadow of 
Mount Horeb, was commanded to do literally — 
put the shoes from off our feet. There is 
special propriety in those who believe that 
the Virgin's Son was "God manifest in the 
flesh" calling Palestine "the Holy Land;" and 
we may challenge men to show us anywhere 
a bit of unconsecrated ground. 

There are, however, higher manifestations 
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of (jod's presence in some objects and places 
than in others; and that object or place is 
pre-eminently the temple of God where most 
of God is revealed and enjoyed. 

It is no marvel that St. John saw no temple 
in heaven, not merely because " church ordi- 
nances give place to the God of ordinances," 
but because heaven itself is one vast temple. 
It is the peculiar dwelling-place of God. 
Among and to its bright inhabitants God 
manifests Himself as He does not manifest 
Himself in any other portion of His dominions; 
and there is not one of them that is not 
animated by the spirit of worship. 

To the Jew, while Judaism continued in 
force, the holiest spot on earth was the temple 
at Jerusalem. There in visible symbol God 
was believed to dwell, and hold communion 
with His people; but the introduction of 
Christianity brought with it, as it were, a 
change of residence on the part of Jehovah. 
It is evident from what Paul says in 1 Cor. 
iii. 16, that he had ceased to think of God 
as dwelling in any house of man's planning 
and construction, and that he had come to 
regard Christians as forming the temple of 
God. The superiority of this new temple to 
the most magnificent material temple that 
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ever was built, is everywhere in his epistles 
tacitly assumed. To a Spiritual Being such 
as God what is matter in its most beautiful 
forms and combinations to spirit? If it 
was clear to Demosthenes that " man*s heart 
was the best and most stately temple," how 
much more to the prince of the apostles, 
Paul ! The question, *' Know ye not that ye 
are the temple of God, and that the Spirit of 
God dwelleth in you?" may be thus para- 
phrased, — " Surely ye cannot be ignorant that 
ye are the temple of God." The apostle had 
convincing evidence in his own experience 
that the Spirit of God dwelt in himself, and 
he was persuaded that in this respect he and 
the Corinthians were on an equality. The 
Greek term translated "temple^* is derived 
from a verb signifying to dwell. Hence, per- 
haps, the addition of the clause, — " And that 
the Spirit of God dwelleth in you.'* What 
made them, collectively viewed, *' the temple of 
God ?" It was the fact that they were " an 
habitation of God through (in) the Spirit;" and 
if they examined themselves they could not be 
in any doubt as to the fact. Each of them 
was the temple of God, and all together they 
constituted His temple. How could God 
dwell in them joi/ntly except by dwelling in 
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them separately ? If the ranks of Christians 
were to swell to hundreds of millions, they 
would not be more than the temple of God, 
and if they were to become reduced to two or 
three, they would not be less than the temple 
of God. A temple is a public building erected 
in honour of some divinity, and where the 
divinity is to be worshipped; and are not 
Christians worshippers of God? This is what 
they are by profession, and if they be not, they 
must be Christians only in name. Scholars tell 
us that the fundamental notion of temple is 
not construction, but separation; and what 
are Christians? Are they not God's elect 
ones — separated by Him at the time of con- 
version from the world, and to holy uses? 
This was the view which Paul took of them, 
as the following passage (2 Cor. vi. 16, 17, 18), 
which I quote the more willingly that it 
explains so admirably what is meant by the 
indwelling of the Spirit of God in Christians, 
proves — "And what agreement hath the 
temple of God with idols? for ye are the 
temple of the living God ; as God hath said, 
I will dwell in them, and walk in them ; and I 
will be their God, and they shall be my people. 
Wherefore come out from among them, and 
be ye separate, saith the Lord, and touch not 
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the unclean thing; and I will receive you, 
and will be a Father unto you, and ye shall 
be my sons and daughters, saith the Lord 
Almighty." 

I am not cognisant of the existence within 
the boards of the Bible of a stronger proof 
for the personality and Divinity of the Spirit 
than is found in 1 Cor. iii. 16. Dwelling is a 
personal act. Were not the "dwellers in 
Mesopotamia" human beings — persons? They 
were ; and if the Spirit of God were not a 
person. He could not dwell in Christians. 
Nay more, if He were not a Divine person, and 
therefore possessed of the attribute of omnipres- 
ence. He could not dwell in Christians, residing 
in different countries^ at one and the same time. 
In a preceding verse, the tenth, Christians are 
spoken of as " God's husbandry" and as " God^s 
building." The one figure is taken from agri- 
culture ; the other is taken from architecture. 
The latter figure is carried forward and com- 
pleted in verse sixteenth—" Know ye not that 
ye are the temple (this is the kind of building 
which Christians imitedly form) of God, and 
that the Spirit of God dwelleth in youl" In 
the nineteenth verse of the sixth chapter, the 
apostle's question is repeated with slight varia- 
tion—** Whati know ye not that your body is 
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the temple of the Holy Ghost which is in 
you, which ye have of God ? " and this passage 
is useful as showing that when Paul spoke 
of " the Spirit of God" as dwelling in Chris- 
tians, he had before his mind "the Holy 
Ghost," and that the Spirit is a gift from 
above. The saints in Corinth were under 
obligation to God for the operative presence 
of the Holy Ghost in them, body as well as 
soul, for the Spirit either dwells not at all 
or dwells in the whole man ; and it is not con- 
ceivable that Paul would have argued from 
the dwelling of the Spirit of God in them 
that they were the temple of God, if he 
had not in his inmost heart held that the 
Spirit of God was a Divine Person. 

His object in thus interrogating the Corin- 
thian Christians, — " Know ye not that ye are 
the temple of God, and that the Spirit of God 
dwelleth in you?" — ^was twofold: (1.) To 
guard them from being deceived and injured 
by the false teachers and loose livers who 
were unhappily at work amongst them. The 
evil party glanced at in the chapter might 
think that to corrupt and ruin Christians was 
nothing — ^the veriest trifle; but they were 
wrong. Paul let them know thai Christians, 
whether living in the city or the country, were 
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the temple of God ; and that if they defiled 
the temple of God, they would not themselves 
escape destruction : — " If any man defile (de- 
stroy) the temple of God him shall God destroy." 
Ah! it is a tremendously serious business 
to so much as touch with foul, unfriendly 
hand the temple of God. (2.) To impress them 
with the need for watchfulness, prayer, 
and holy living. The Spirit of God is no 
ordinary guest. To Him are applicable such 
epithets as "gentle," ** awful," "holy." This 
is what He is in point of character; and 
through the door of faith in the Lord Jesus 
Christ He enters and takes possession of 
Christians expressly to carry on within them 
unto completion the deliverance of their souls 
from sin and its miserable consequences. Un- 
less, then, they treat Him as a guest of His 
quality should be treated — unless they receive 
the light in which He dwells, accept the 
comfort and guidance which He brings, and 
make use of the spiritual strength for the 
discharge of duty which He loves to infuse — 
unless they " choose and cherish all things 
good," they are sure to offend Him, and in 
the end cause Him to depart. As it has been 
quaintly and familiarly expressed — ** Religion 
loves to lie clean." Holy Himself, the temple 
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of Grod should be holy ; and it is for Christians 
to see to it that it suffers from no species 
or degree of defilement. 



123 



CHAPTER XVII. 

WALKING BY THE SPIRIT. 

If what we had supposed to be a corpse were 
to stand up, and begin to walk about, what 
a surprise we should get ! We should at once 
conclude that a mistake had been committed. 
There is no quieter spot than a churchyard. 
Side by side lie the dead, but they neither 
salute nor reply. There is no movement in 
death. The sight of a dead object makes an 
impression upon us; we shrink from contact 
with it, but there is no reason for dreading iti 
The dead can neither injure nor be injured 5 
they are alike incapable of speech atid motion; 
but " life is action." This is a popular defini- 
tion of it which all can appreciate. The child 
that is full of life and health is stirring. It 
has been so active during the day that it is 
ready for bed when night comes; and when 
it inclines to sit or lie about,*' instead of 
exerting itself, we infer that it is not well. 
There axe living creatures which do not dis- 



124 THE HOLY spirit's WORK. 



play much energy; but some measure of activity 
is indispensable to the retention of life. Its 
preservation demands an expenditure of life ; 
and ordinarily the more life the more activity. 
This is true, not only of animal life, but intel- 
lectual and spiritual life. If, then, life is 
rightly defined as action, how came Paul to 
pen these words (Gal. v. 24) — *' If we live in 
the Spirit, let us also walk in the Spirit?" 
Might not the Galatians as persons whose dead 
souls had been quickened by the Spirit be 
trusted to walk in the Spirit ? So long as it 
could be affirmed of them that they lived in 
the Spirit, could they avoid walking in the 
Spirit ? To answer that they could amounts 
to a denial of two things : — (1.) That life is 
action; and, (2.) that the kind of life deter- 
mines in all cases the kind of action. In Rom. 
viii. 5, Paul recognises it as a fact that " they 
that are after the flesh do mind the things 
of the flesh," and that ** they that are after the 
Spirit do mind the things of the Spirit." 

Nevertheless, the hortatory imperative— 
"let us also walk in the Spirit" — ^was 
called for on this ground, that life in the 
spirit is losable. It does not exist of necessity, 
so that what the apostle was concerned about 
was that he and the Galatians should keep a 
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vigilant eyo on the life within which had been 
generated by the Divine Spirit, and prevent 
its extinction by a return of spiritual deadness. 
The way to secure walking in the Spirit is 
to perpetuate, and use means to increase life 
in and by the Spirit. The more of life in the 
Spirit that Christians possess, the surer are 
they to be guided by the Spirit as their 
governing principle. Before there can be holy 
activity, or walking in the Spirit, there must 
be living in the Spirit, and a high degree of 
life ensures close and vigorous walking of a 
corresponding nature. 

Paul did not take it upon him to decide 
whether the Galatians were living in the Spirit 
or not. He left the decision of the point to 
themselves. He was aware that they professed 
to be Christians, and his anxiety was restricted 
to this that if he and they were living [in the 
Spirit, their daily walk or conduct should 
indicate that they had become alive unto right- 
eousness and God through Jesus Christ: "If 
we live in the Spirit, let us also walk in the 
Spirit." There is no preposition in the original 
answering to "in," and Dr. Lightfoot would 
translate the verse thus—" If we live to the 
Spirit, let us also walk by the Spirit;" but his 
translation of the clauses is open to the objec- 
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tion that living to the Spirit does not materially 
differ from walking by the Spirit. Others 
prefer translating the passage thus — " If we 
live by the Spirit, let us walk by the Spirit," 
and by '' the Spirit," as opposed to " the flesh;" 
and as the context and the paralled places 
clearly establish, we are to understand, not the 
human spirit, but the Spirit of God. He is, 
and is set forth in Scripture as the generator 
and upholder of spiritual life; and apart from 
His efficacy and operation we can no more 
walk, or abound in holy deeds, than we can 
live spiritually. He begins the work of sanc- 
tification, and He is required to complete it, 
stage by stage ; and if this had not been the 
apostle's belief, he would not have coupled 
living and walking with the Spirit as he does. 
To walk or not to walk is not the question. 
Moral agents by the will of God, we must 
adopt one of two courses — ^give ourselves to 
the practice of sin or holiness. We must 
employ our time, and our powers of body and 
mind, in flome way; and no Christian can be 
in any difficulty as to how he should use him- 
self and what belongs to him. Since he lives 
by the Spirit, he can and should walk by the 
Spirit ; and it is important for his own sake, 
and the sake of others, that " the outer life 
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should be in unison with its inner source." If 
he do not crucify '* the flesh with its affections 
and lusts" — if " the fruit of the Spirit," consist- 
ing of " love, joy, peace, long-suffering, gentle- 
ness, goodness, faith, meekness, temperance," 
adorn not his life, he cannot expect to get 
credit for being animated and ruled by the 
Spirit, in place of by the flesh. He '* that com- 
mitteth sin is of the devil,*' whereas '* he that 
doeth righteousness is righteous." 

His usefulness, moreover, turns on walking 
by — in the line or direction of the Spirit. If 
honesty is to be of any service to others, it must 
exhibit itself in our actions. If love is to be of 
any service to others, it must express itself in 
words and acts of kindness. It was the good- 
doing of Christ that benefited those among 
whom He lived and laboured; and if Christians 
do not walk by the Spirit, or submit to His 
sway in all things, living by the Spirit will 
soon come to an end. The perpetuation of 
spiritual life, not to speak of its increase, turns 
on the unreserved surrender of themselves to 
the leading of the Spirit, or the practical raani- 
festation of it. Eepression tends to destroy it, 
and '* the works of the flesh" are as fatal to it 
as they are inconsistent with it. The Spirit 
will not abide in those who offer opposition to 
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His authority and will, and who show by their 
mode of speaking and acting that self, and not 
God, fills the throne of the heart. Realising, 
therefore, that they live by the Spirit, Christians 
should make it their aim to walk by the Spirit, 
and should bear in mind that the more of 
Heaven's own order which they can introduce 
into their lives, they have the better a guar- 
antee that they shall never be found making 
provision for the flesh, to fulfil the lusts thereof. 
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CHAPTER XVIII. 

THE HOLY SPIRIT EVERY MAN'S FRIEND TO 

THE LAST. 

At what point in the history of a soul the 
Holy Spirit begins to deal with it cannot be 
determined with certainty. That the Spirit 
has a perfect knowledge of mind and its laws, 
and freedom of access to it by every existing 
avenue, and that the will is always present to 
influence it for good, we are safe in assuming. 
In the analysis of character we come at last 
to impressions; and at a very early period a 
mother can make impressions on the mind 
of her child; but surely in this respect she 
has no advantage over the Spirit. If the 
Spirit is a Divine person, He must be able 
to operate in ways and to an extent impossible 
even to a mother. Previous to the dawn of 
moral agency, we cannot obviously be treated 
as moral agents; but so soon as we can dis- 
tinguish between right and wrong, moral influ- 
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ence can be exerted upon us; and although 
we may lose many opportunities of usefulness, 
the Spirit of God no more loses opportunities 
of increasing knowledge, holiness, and happi- 
ness throughout the universe than He loses 
time itself. Begin, however, His gracious 
operations when He may. He never desists 
from working while body and soul continue 
united; and in every case He does for the 
objects of His solicitude all that the circmu' 
stances will allow. Straitened in ourselves we 
may be, but not in the Spirit. The Spirit, as 
a fountain of light and holy influence, has 
nothing intermittent about' it. His aim in His 
dealings with us is not to set us eventually 
on the pinnacle of spiritual independence, or 
to absorb us into Himself, but to bring us 
into the heartiest possible co-operation with 
Him; and we cannot do without Him at any 
stage of spiritual life and development. Who 
is the holiest Christian? That one whose ear 
is most sensitive to the Spirit's voice, and 
who is most under His control. The Spirit 
goes down, we believe, with the saints to the 
brink of the Jordan of death ; He accompanies 
them into the unseen world, and in heaven 
itseK is ever with them to lead onward and 
upward. 
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** There we shall dwell with Sire find Son, 

And with the Mother Maid, 
And wUh the Holy Spirit One, 

In glory like arrayed; 
And not to one created thing 

Shall onr embrace be given ; 
Bat all our joy shall be in God, 

For only God is heaven,'* 

A habit of faith in Christ ensures fellowship 
with the Father, and the Son, and the Holy 
Spirit When Jesus, realising that He was on 
the wing, spoke to the disciples of " another 
Comforter," He sought to reconcile them to 
His departure by telling them that the Spirit 
of promise would " abide with them forever." 
He assumed that they would have continual 
need of Him; and He certified them that the 
Spirit would dweU with them, and would be 
in them. The Spirit would be, in several 
respects, more to them than He had been or 
could be; and in this aspect of His work 
particularly — that He would stay with them, 
and never go away from them. If, as they 
had it in their power to do— conversion 
not being a change of nature, but rather of 
the leading disposition, or moral state and 
character — they refused to listen to, obey, and 
work with the Spirit, they could not have 
the Spirit in them, but they would have Rxssi. 
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with them. Backsliding is a dread possibility, 
and it may not be arrested until perdition is 
reached. In Hebrews x. 39, there is distinct 
recognition of a class who not merely draw 
back within limits, but who " draw back unto 
perdition; " but incipient backsliding does 
not occasion the withdrawment of the Holy 
Spirit from the subjects of it. It is not asserted 
in Scripture that it does. Backsliders may 
repent and return to God, and if they do, 
they have His promise that He will " heal 
their backslidings." None are abandoned of 
the Spirit on this side the grave. If there 
were those to whom we could point and say, 
— "These have been forsaken of the Spirit," 
what would be the use of praying for them, 
or preaching to them ? All our efforts to save 
them would be beating the air; and if done 
in ignorance, we would be the more to be 
pitied. : The Spirit is with backsliders all 
through, just as all through He is with those 
who have never been in a position to back- 
slide. 

It is a powerful argument against delay, 
and motive to energetic action, that there is 
"no work, nor device, nor knowledge, nor 
wisdom, in the grave;" but "to him that is 
joined to all the living there is hope." 
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''As long as life its term extends, > 

Hope's blest dominion never ends; 
For while the lamp holds on to bum, 
The greatest sinner may return.'' 

We have all an interest in contending for the 
truth of these lines. They are not poetry, 
but fact. However long and high the hand 
with which we may sin, our case is not 
absolutely hopeless till we " cross that bourne 
whence no traveller e'er returns;" and what 
makes it possible for the greatest sinner to 
return? The presence with, and the pity of 
the Spirit for him, and the help afforded by 
the Spirit till the last sand in life's sand-glass 
has silently run out. 

The worst sinners are convertible, and have 
been soundly converted all down the Christian 
ages; and late conversions are of frequent 
occurrence. It is .as perilous as it is criminal 
to put off decision for Christ. , The deadliest 
of all Satan's nets has this for its name — 
Procrastination; but we have no right to 
look any sinner in the face, and say that he 
has sinned away his day of grace. . Did Christ 
or the apostles talk so ? How runs the 
apostolic commission? — "Go ye into all the 
world, and preaich the gospel to every creature.*! 
There is, then, no sinner of any class, condition^ 
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or age in the wide world for whom there is 
not "good tidings of great joy;" with whom 
faith in the Lord Jesus Christ is an impossible 
act, or who would not be saved if he were to 
receive "the faithful saying," that Jesus Christ 
came into the world to save sinners. 

The thought that Jerusalem had not known 
and profited by " the time of her visitation " 
drew tears from the Man of Sorrows* eyes, 
and wrung from Him this most touching 
lament — "If thou hadst known, even thou, 
at least in this thy day, the things which 
belong unto thy peace! but now they are 
hid from thine eyes." What made Him ex- 
press Himself thus, — "But now they are hid 
from thine eyes?" The foreseen doom that 
was pending over the city. The "day'* re- 
ferred to had not quite come to an end, for 
the apostles were instructed to begin their 
preaching at Jerusalem, which they did, and 
with glorious results. The conversion of the 
thief on the cross at the eleventh hour proves 
that, robbery and murder notwithstanding, the 
Spirit had not turned His back on him; and 
what we are told about him is calculated to 
strengthen us in the belief that the striving 
of the Spirit runs parallel with human life 
on earth 
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There is nothing in the Gospel histories 
more beautiful, or that lights up to finer pur* 
pose^ the spirit and character of Jesus, than 
EUs treatment of Judas. Till he broke away, 
and went about the base black business of 
the betrayal, Jesus laboured to reach his heart 
and conscience, and win him to His side, or 
make a " new creature " of him; and may I not 
add, that he that hath seen Christ hath seen 
the Father — and tiie Spirit 1 

Awful is the picture of Ephraim's spiritual 
condition given in Hosea iv. 17 : " Ephraim is 
joined to his idols, let him alone." It is a 
lightning-photograph. KeU and Delitsch thus 
paraphrase the verse — " It may continue in its 
idolatry, the punishment wiU not be long 
delayed." By " Ephraim " is meant the north- 
em kingdom, or the ten tribes, which had 
become so agglutinated to idols that they 
might be represented as "fastened to them as 
to a stock or stake ; " and the safe course for 
Judah was to " let him alone," or leave Eph- 
raim to his fate, lest, instead of saving him, 
she should fall herself. "Let him alone" is 
an address, not to the prophets, but, as verse 
15 shows, to Judah to "avoid the contagion 
of Israelis bad example." Hosea iv. 17, 
therefore, falls far short of proving that any 
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are given up of the Spirit until they pass 
through "the gates of death/' There is en- 
couragement for the farthest off from heaven 
and God, and for those who compassionately 
pray, plan, and toil to bring them under the 
attractions of that mightiest of moral magnets 
— the cross of Calvary — in the doctrine that, 
despair of and desert sinners who may, the 
Holy Spirit is with them as a Friend to the 
last; and we should take care neither to dim 
nor diminish it. Jesus did not suffer from 
loneliness. He did not hide it from the dis- 
ciples that, when His hour came, they would, 
in their confusion and terror, leave Him alone; 
but He let them know that He would still 
have company. "And yet I am not alone, 
because the Father is with me;" and no 
worker for God and humanity is ever doomed 
to the endurance of absolute loneliness. The 
Spirit of God is with him, and he who has 
the Spirit with him is never in the minority. 
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CHAPTER XIX. 

THE CERTAINTY OF THE CHANGE FROM GLORY 
TO GLORY, AS BY THE SPIRIT OF THE 
LORD. 

When man undertakes a piece of work, be 
it simple or complicated, trivial or important, 
we have no guarantee that he will finish it. 

(1.) He may iiot live to complete it. In 
relation to the Divine Proprietor, he is a 
tenant-at-wiil, and any hour he may re- 
ceive notice to quit. Human beings die 
at all ages. Birth, not growth, brings us 
under the law of mortality ; and sudden calls 
out of time into eternity are of daily occur- 
rence. , 

(2.) The means of finishing the work 
which he begins may fail him. Is money 
necessary to its completion ? " Riches cer- 
tainly make themselves wings ; they fly away 
as an eagle toward heaven." We have all 
known instances; and are accustomed to 
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remark that money is more easily lost than 
made. The hand that is full to-day may be 
empty to-morrow. 

Are health and strength necessary to its 
completion ? How true it is that — 

*^ Ko presenb health can health insure/' 

and that — 

''A fit of common sickness pulls us down.*' 

In all of us there are the germs of disease ; and 
when these germs develop themselves, exertion 
is impossible until, by the blessing of God, a 
cure is eiFected. Moreover, reason does not 
sit so firm upon her throne that she may 
not suddenly reel and fall. Cases of insanity 
often occur ; and when the sceptre drops from 
reason's hand, we are incapable of intelligent 
consecutive action. 

(3.) Others may interfere with the carrying 
out of our wishes, purposes, and plans. We 
may seldom require formally to ask the leave 
of our fellow-creatures ; but unless leave is 
granted, what can we do? It is not much 
that we can accomplish in the teeth of oppo- 
sition ; and if those by whom we live sur- 
rounded carry their opposition so far as to 
overpower us, we are helpless. 
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(4.) We are liable to change owr ndnds. 
Many works ore for this reason left unfinished. 
Owing to the rise of unforeseen diflSculties we 
abandon them, or we think it better to do so on 
finding that finishing them will cost too much. 
There is a great lack of perseverance among 
men. We become tired of what occupies 
us, and withdraw from it, sometimes wisely, 
and sometimes not. Changes are constantly 
going on, not only in the external world, but 
in the world of mind; and the consequence 
is that not a little work is done every year 
which would have been left undone, if there 
had been more caution and consideration. 
Now and again we come into contact with 
unfinished buildings, and are led to ask our- 
selves, Will they ever be finished? When 
in the act of addressing ourselves to the perfor- 
mance of some work, we are brought to see 
how foolish and wicked it is, the sooner we 
desist the better. 

For these reasons we have no security that 
when man begins a piece of work, he will finish 
it ; but do they apply to God ? Not one of them. 
Qod has revealed Himself to us as the '^ I am 
that I am " — the eternally existing and inde- 
pendent one. His resources never undergo 
any change. He has now all the ijowei: 
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which He ever had. Exercise . has not the 
effect of either increasing or diminishing it; 
and unchangeable in his power, He is equally 
so in all His attributes. There is with Him 
" no variableness, neither shadow of turning." 

He is greater than all that can be against 
Him. What He thinks it right, and is dis- 
posed to do, He is able to do ; and no'creature, 
or number of creatures, can hinder Him. As 
well might bending reed or willow set itself to 
oppose the progress of a sweeping flood. 

He is " in one mind, and who can turn Him ?" 
— ^What pleases Him once, pleases Him always ; 
and what He disapproves of at one time, He 
will disapprove of for ever. He falls into no 
errors, and hence does not need to change. 
Change in Him would be a disadvantage — an 
evil. According to Solomon — " The counsel 
of the Lord, that shall stand ;" and, speaking 
of Himself by the mouth of the prophet Isaiah, 
God says — " My counsel shall stand, and I will 
do all my pleasure.'* 

If, then, the author of Psalm cxxxviii. had 
Bible conceptions of God's nature and char- 
acter — if he was impressed with the infinite 
superiority of God to man, it is no wonder that 
he should thus express himself — *'The Lord 
ivill perfect that which concerneth me: thy 
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mercy, Lord, endureth for ever: forsake not 
the works of thine own hand." Literally it is — 
" The Lord will complete for me (what He has 
begun)." The immediate reference is to " the 
whole series of God's gracious dispensations 
towards David and his seed, beginning with the 
first choice of the former and ending in the 
Messiah." If David had this comforting con- 
viction regarding any work of God in which 
he had a persojial interest, we may be sure 
that he had it regarding every work of God 
which concerned either his body or his soul, 
or concerned him either for this world or the 
next. 

Suppose that he had been asked this question, 
— Is it your belief that the work of salvation 
which God has begun in you, He will carry on 
unto completion ? would he have hesitated to 
return an affirmative answer? Assuredly not. 
Hesitation on his part would have amounted 
to a reflection on God. It would have shown 
that he had not that faith in the absolute per- 
fection of God which he should have had. 
We may doubt that what man begins he will 
perfect, but there should never be any doubt 
as to the due and glorious completion of what 
God begins. 

The PsalmisVs hope was not in himself. 
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his friends, or his subjects, in ordinances or 
instruments, but in God himself, and to so 
great a height it would naturally rise. What 
stability or worth has any created object 
separate from God ? The doctrine of Scripture 
is that in God all things " live, and move, and 
have their being." 

The Psalmist was satisfied that God had 
begun a good work in or with reference to 
him, and he was persuaded that there would^ 
be no abandonment of it for any reason what- 
ever. A spirit of confidence breathes in the 
statement which he makes, and it is noticeably 
wide — " The Lord will complete for me (what 
He has begun) ;'^ and it is most important that 
all in whom the finger of God has commenced 
a good work should share the Psalmist's con- 
fidence. 

He could not affirm that in all its extent the 
work referred to had been accomplished. It is 
implied that it had not ; but he was convinced 
that God would not let go His hold of it until 
He had finished it. God is at the farthest 
possible remove from bad works. He has no 
delight in them ; and if He had His will, t^ere 
would not be one of them. Absolutely good 
himself. He begins only works that are good. 
We read in Psalm cxlv. — " The Lord is right- 
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eou3 in all His ways, and holy in all His works." 
His works, like the moral law, are a transcript 
of Himself. There is, therefore, no reason in 
any work which He begins why He should 
grow tired of it, and abandon it, and there is 
no reason in himself He is the Lord, He 
changes not, and there are in Him neither 
excrescences nor defects. 

By beginning a work He announces it as 
His intention to complete it ; and with Him 
there is never any change of purpose, or 
hindrances of any sort. If the work begun 
be unconditional, its completion is in the 
highest degree certain; if conditional in its 
nature — such a work, e. g,, as the salvation of 
the soul — its completion is just as certain, 
provided that the required conditions are sup- 
plied by those to whom it belongs to supply 
them. Failure on the creature's side there 
may be, and frequently is; but on God's side 
there never is, and cannot be even an approach 
to failure; and we have in Psalm cxxxviii. 8, 
the acknowledgment by David of this great 
and precious truth — "The Lord will perfect 
that which concemeth me " — language which 
every one whose mind is made up to stand 
through life on Gk)d's side is warranted in 
making his own. Why should God, by His 
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Spirit, complete the process of salvation in 
one case and not in another ? Is it possible 
for too many sinners to escape from the state 
of sin into which they have fallen ? Ah ! it, 
is not God's wish that any should perish; and 
if " everlasting destruction from the presence 
of the Lord, and from the glory of His power," 
overtake any, it will be their own fault. " 
Israel, thou hast destroyed thyself." 

The agreement of Paul with David on 
the point brought before us in these words, 
— "The Lord will perfect that which, con- 
cerneth me,'^ deserves passing notice. . .What 
says Paul in the second epistle to the 
Corinthians? — ^''But we all, with open face 
beholding as in a glass the glory of the Lord, 
are changed into the same image from glory 
to glory, as by the Spirit of the Lord." What 
does he say in the epistle to the Philippians ? 
— " Being confident of this very thing, that He 
who hath begun a good work >in you will 
perform it until the day of Jesus Christ." 
In His hands the human soul 4s safe. Let 
Christians do their part, and God will do His. 
He has pledged His word tq^ save with a 
complete salvation, by the agency of the 
Spirit, all who believe in Christ, and keep 
the faith; and if He were nbt, the glory of 
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both His nature and character would suffer 
eclipse. 

The shadow of evil lies across us all — ^body 
and mind, character and condition. It may 
be longer, broader, and darker as regards 
some than others, but it rests on the children 
of men without exception; and the question 
arises, Will it ever be completely taken away ? 
Will what is wrong with the body ever be 
put right, or a time come when we shall have 
no consciousness of physical pain, languor, and 
decay? Will what is wrong in the adjustment 
and working of the faculties of the mind ever 
be rectified ? Shall we ever attain to perfect 
holiness, and that measure of happiness of 
which we are capable, and for which we crave? 
That will depend on how we act during the 
probationary period. If as Christians we 
" with open face behold as in a glass the glory 
of the Lord,*' and co-operate with " the Spirit 
of the Lord " in the sphere of duty, each of 
us may say, without any tremor in the voice, 
" The Lord will perfect that which concerneth 
me." On and on will go the work of our 
salvation, till we shall be constrained to testify 
that, in fulfilment of His own promise, the 
Lord hath given us the desires of our hearts, 
and " done great things for us whereof we are 
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glad/' '' The path of the just is as the shining 
light, that shineth more and more unto the 
perfect day." With God there is never any 
stint of mercy relative to His saints, and they 
have no occasion to dread a cessation of it. 
His mercy is " from everlasting to everlasting 
upon them that fear Him; " but the knowledge 
of its perpetuity should not prevent the ser- 
vants of the Most High, as it did not prevent 
the Psalmist, from casting themselves habi* 
tually on His mercy, and entreating Him not to 
forsake the work of His own hands. The 
Psalmist was forward to extol the Divine 
mercy. He felt that mercy was inherent in 
the nature of God, and that as a magnifier of 
it he was in no danger of going to an extreme. 
He rejoiced to number himself among the 
nobler works of God; he realised how needful 
and becoming it was that as God's creature and 
child he should pray God to stay by him, 
and deal with him as one of His own; 'and 
the example which he sets is worthy of univer- 
sal imitation. 



U7 



CHAPTER XX. 

THE RESISTIBIUTY OF THE SPIRIT. 

BesistaKC£ on the part of man to the Spirit 
of God, restricting himself to the use of moral 
means, is no proof of superior strength. It 
simply shows that he numbers moral freedom 
among his gifts. 

As well may it be argued that a child is 
stronger than its father, because it refuses at 
his bidding to lift a pin from the floor. It 
has no more difficulty disobeying him than it 
would have the imperative of a playmate; 
and it is as easy for the creature to say no to 
(Jod as to a fellow-creature. Indeed, it is 
often harder to resist human than Divine 
authority and influence. 

The angels, good and bad, excel us in 
strength. In natural power we are nothing to 
the '* mighty anarch of the universe.** Never- 
theless, we are exhorted to resist the devil, 
and encouraged to do so by the assurance 
that if we resist him, he will show himself 
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a coward. " Eesist the devil, and he will flee 
from you." This has been done millions of 
times. The arch-enemy's liEe has its dis- 
appointments and failures. Are we, there- 
fore, stronger than " the prince of the power 
of the air ? " Eesistance merely proves that 
we are morally free, and the same thing may 
be said of yielding. Divine works are ascribed 
in Scripture to the Holy Ghost, but His 
superiority to us in power is not demonstrated 
when we yield to Him. It is customary for 
man to yield to woman, and yet she is " the 
weaker vessel." 

Whether resistance to the Holy Spirit implies 
or not that we are stronger than He, it is a 
fact that in His action upon the regenerate 
and the unregenerate He has to bear with 
much resistance ; and the sacred writers teach 
us to regard His influences as resistible. 

In the treatment which the Lord Jesus 
received at the hands of men is mirrored the 
treatment which the Spirit receives in the 
world-wide sphere which He occupies. As in 
the days of His flesh, Christ had to complain 
of and mourn over acts of resistance, so 
has the Spirit. Those who yield to Him are, 
alas ! a small minority as compared with those 
who resist, and ac(juire a habit of resisting. 
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The apostles did not fare any better than 
the Master. As the witnesses of Christ they 
were hated, despised, and opposed; and 
resistance to them was, in reality, resistance 
to the Spirit. 

The antediluvians were chargeable with 
olBfering resistance to the Spirit. The Spirit 
drew one way, and they drew another. If 
this had not occurred the Spirit would not 
have been represented as driving with them ; 
but in Gen. vi. 3, we meet with these words — 
" My Spirit shall not always strive with man, 
for that he also is flesh: yet his days shall 
be an hundred and twenty years.** Slightly 
dilBferent renderings are given of this passage; 
but they do not affect its general significance. 
The Spirit in Enoch and Noah had dwelt 
among them, and pled or striven with them, 
and still patience would be exercised toward 
them; but if they continued to resist, God 
warned them that one hundred and twenty 
years more would see the term of their pro- 
bation ended by the resistless rush and roar of 
the waters of the threatened deluge. God is 
equal to centuries of longsuffering; but when 
BSs patience is worn out, as it may be, the 
striving of the Spirit ceases, and the sword of 
vengeance is unsheathed. There is no such 
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thing as God retiring baffled from the scene. 
Moral means lean back on Omnipotence. The 
man who came to the feast unprovided with 
the wedding garment could not prevent his 
expulsion from the festivities. He could 
not find his hands who could not find his 
tongue. 

Of all the nations of antiquity Israel stood 
highest in point of religious privilege. The 
privileges of other nations were those of a 
servant^ Israel's were those of a son. There 
was no privilege denied her which could be 
wisely conferred at the period and in the 
circumstances. In the dealings of God with 
the Jews there was a blessed blending of 
tenderness and generosity ; but the possession 
of privileges must not be confounded with the 
improvement of them. The inhabitants of 
Bethsaida and Chorazin persistently abused 
the rare privileges which they enjoyed. Their 
sad case was like to break the Saviour's heart : 
'*Woe unto thee, Chorazin! woe unto thee, 
Bethsaida! for if the mighty works which 
have been done in you had been done in Tyre 
and Sidon, they Would have repented long 
ago in sackcloth and ashes." What should 
have been wings to carry them to heaven 
became, through their blindness and perversity, 
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leaden weights to drag them down into 
perdition. 

It is affecting to read Isaiah Ixiii. 9 : — " In 
all their affliction He was afflicted, and the 
angel of His presence saved them: in His love 
and in His pity He redeemed them; and He 
bare them, and carried them all the days of 
old;" and then read the tenth verse — ^''But 
(this was a contrast) they rebelled, and vexed 
His Holy SpiriV If the enjoyment of the 
advantages peculiar to the chosen people did 
not result in right feeling and action toward 
God, it was not because aught was withheld 
which should have been given. The goodness 
of God is never at fault, any more than His 
wisdom and power. He crowned His other 
gifts by the bestowment of His Holy Spirit 
upon them ; but, in a general way, all was of 
no avail. They were ever and anon laying 
themselves open to the charges of unbelief, 
discontentment, rebellion, and idolatry; and 
while these features of national character 
entailed incalculable loss on themselves, and 
exposed them to dire calamities, their effect 
on the Holy Spirit, which had been sent to 
instruct, comfort, and sanctify them, was " not 
joyous, but grievous." How could they vex 
or grieve the Spirit but by resisting Him? 
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atid if, in addition to resisting the influences 
of a succession of prophets, they antagonised 
the Spirit of God, how real must have been 
their power of moral resistance! The Spirit 
was not unobservant of their rebellious atti- 
tude and obstinate ways, and He was too holy 
and benevolent not to be grieved by their 
guilt, on the one hand, and their misery on 
the other. In what sense their contumacy 
put the Holy Spirit to grief it concerns us not 
now to inquire ; but the contemplation of it 
was not attended with pleasurable emotions, 
and it was not regarded with utter indiffer- 
ence. The Spirit of spirits is not a heartless 
being. 

That the reference in Isaiah Ixiii. 10, is to 
the third person of the Trinity, and that the 
chUdren of Israel vexed Him with, and in pro- 
portion to, the resistance which they made to 
His saving operations, I cannot doubt when, 
on turning to Acts vii. 51, I find Stephen thus 
testifying against them — " Te stiffnecked and 
undrcumdsed in heart and ears, ye do always 
resist the Holy Ohost: as your fathers did, so 
do ye.'* This was a terrible indictment, and 
one wonders at Stephen's boldness in fastening 
it on them. It must have been at the prompt- 
ing of the Spirit, by which he was at the 
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moment borne onward, that he did so ; and it 
is as unworthy of us, as it is perilous, to 
attempt to explain it away. The moral con- 
dition of the persons addressed struck Stephen 
as extremely corrupt and unpromising. There 
was strong evidence that their heaits as well 
as their ears were " uncircumcised," and to his 
hearers the Old Testament phrases which he 
used must have been exceedingly distasteful. 
The extraordinary faithfulness, candour, and 
courage of Stephen almost prepare us for 
the martyrdom which followed. His excited 
auditors were in the very act of resisting the 
Holy Ghost; but he had something a great 
deal worse to tell them about themselves. 
He charged home on them that they had formed 
a habit of resisting the Holy Spirit. " Ye do 
always resist the Holy Ghost." Their best 
Friend they had been accustomed to treat as 
their worst enemy, and one act of resistance 
but paved the way for another. They did not 
suppose that in opposing Stephen they were 
resisting an inspired preacher; but we have 
' Stephen's authority for it, that in refusing to 
hear him, and submit to Christ as their 
Prophet, Priest, and King, they were resisting 
no less a person than the Holy Ghost, and had 
all their lives shown much refractoriness. The 
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Greek verb translated "resist" signifies "to 
fall against or upon/' that is, in a hostile 
manner ; and I call attention to this to show 
that the word " resist " is rather a mild transla- 
tion of the original. 

Stephen was impelled further to state that 
in resisting the Holy Spirit they were doing 
as their fathers before them had done. It 
was no pleasure to Stephen, himself a son of 
Abraham, to know that they were treading in 
the footsteps of their ancestors ; but he could 
not help noting the fact. It was no excuse^ 
since moral charaxjter is not transmissible, that 
as they were acting in relation to the Spirit, 
so preceding generations had acted. Stephen's 
object in adding "as your fothers, so ye" 
Was, as Dr. D. Brown puts it, " to serve his 
auditors heirs to their fathers* incorrigible 
perversity and heathenish carnality." Now 
if resistance to the Spirit was oflfei'ed by 
Stephen's hearers and their fathers, His 
influence must be resistible ; and it would 
be well if M. Henry's modest suggestion were 
generally acted on, — "That grace therefore' 
which effects the change (conversion) might 
more fitly be called viciorious graee than 
irreiietibU.*' To speak of the Spirit in His 
dealings with man's soul as putting forth 
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irresistible energy^ is to contradict both Isaiah 
and the proto-martyx ; nay more, it is to 
contradict the Spirit Himself. 

The familiarity of Paul with the passnge 
from Isaiah on which I have been briefly 
commenting seems to have influenced him 
in penning this exhortation, — " AticL grieve Tvot 
the Holy Spirit of God" These words remind 
me of Tertullian's remark — "The Spirit is a 
delicate thing;" and of Dr. Parker's, — ''We 
grieve society by a crime, but we grieve the 
Spirit by a wiahJ* To say, with Bengal, that 
"the Holy Spirit is grieved not in Himself > but 
in us," is obviously to dilute the apostle's 
meaning. The term "grieve'* is anthropopathic; 
but it must not be forgotten that, as Dr. Eadie 
says, ** there are feelings in it (the Godhead) 
so analogous to those excited in men, that 
they are named after such human emotions." 
The Holy Spirit of God had peculiar claims 
on the Ephesian saints; and it would ill 
become them, by unchristian modes of speech 
and conduct, to fret His personal susceptibilitiesi 
Many young people are restrained from sin by 
the conviction that, if they were to allow their 
feet to be caught in temptation's snares, deaf 
earthly friends wotild be grieved ; and Chsis- 
tians owe so much to the Spirit that they sheoid 
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be ever on their guard against grieving Him. 
It is tacitly assumed in the exhortation that 
the Spirit had "infleshed" Himself in the 
Ephesians. Their hearts were temples of the 
Holy Ghost, and if there was a nook or corner 
of them unillumined and uncleansed, the blame 
lay with themselves. It was their duty to be 
"filled with the Spirit''— so filled that they 
would be at a loss to determine whether they 
were in the Spirit or the Spirit was in them ; 
and there are several Scripture characters of 
whom it is affirmed that they were **full of 
faith and of the Holy Ghost." They had *' re- 
ceived the Spirit by the hearing of faith; " but 
the reception of the Spirit did not necessarily 
involve His retention. The Holy Spirit was 
"susceptible of affiront and sorrow;" and if 
they did not " walk worthy of the vocation 
wherewith God had called them," He would be 
grieved, and constrained ultimately to with- 
draw. They could not expect Him to comfort 
them, if by their indifference, their ingratitude, 
their listless or pretended co-operation, their 
inconsistencies, they vexed and grieved Him. 
There is an inseparable connection between 
contumelious treatment of the Spirit and " the 
sorer punishment" — "Of how much sorer 
punishment . . . shall he be thought 
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worthy . . . and hath done despite to 
the Spirit of grace ? " Grace must not be 
met with insult. 

The Spirit constituted their seal unto the day 
of redemption; but it behoved them to take 
care lest it should be broken and destroyed. 
I go this length, for I agree with Dean Alford 
that "there could hardly be a plainer denial of 
it (the doctrine of final perseverance) by im- 
plication '* than we have in the thirtieth verso 
of the fourth chapter of Ephesians. To quote 
again from Alford, — "In what would issue 
the grieving of the Holy Spirit, if not in 
quenching His testimony and causing Him 
to depart from them? " If it is possible, then, 
for Christians so to live as to grieve the Holy 
Spirit of God, and they are in constant 
danger of so living, the resistibility of the 
Spirit must be held and preached as a part 
of the truth revealed in the Bible. In what 
way can saints or sinners grieve Him except 
by resisting Him? There is a passage in 
1 Thessalonians (chapter v. 19) which demon- 
strates that the grieving of the Spirit may go 
on until He is quenched or extinguished. It 
runs thus — " Quench not the Spirit" 

That fire which is fanned by the breath of 
the Almighty — ^hell-fire — is "unquenchable." 
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Not so tibe warmingy quickening, purifying flame 
of the Spirit in the hearts of God's children. 
Some expositors earnestly contend that in 
this exhortation — ^the second in the list — ^Paul 
refers to the 8upema;tural agency of the Holy 
Spirit, but I cannot accept their view, because, 
— (1.) The *' tender caution" is addressed to 
all the Thessalonian saints, and miraculous 
gifts were possessed by only a few of them. 
(2.) We cannot quench the Spirit, under the 
symbol of fire, in others. (3.) The stress of 
the context is against it. 

The kindlings of piety by the Spirit of 
God in the heart may, however, be damped 
and altogether repressed, and knowing this, 
Paul exhorted the Ephesians not to quench the 
Spirit. It is granted on all hands that His 
"ordinary" operations may be "abated," but 
we cannot permit the substitution of the word 
abate for the much stronger word qtienck. 
The Spirit's highest, liveliest, brightest flame 
may be quenched, and, according to Trapp, 
there are two ways of extinguishing it, — 
"either by the withdrawing of fuel (neglect 
of ordinances), or by casting on water (fall- 
ing into foul courses)." Now if the Spirit 
can be quenched, it follows that He does 
not exert upon the mind an irresistible in- 
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fluence, but sacredly respects its free moral 
agency. 

It is a solemn thought that salvation 
may be found and lost, or that the Spirit of 
God, as the applier of salvation, may be resisted, 
grieved, and quenched ; but why should any 
thus treat the Holy Spirit? There are persons 
whom it is for our good to resist, but the Spirit 
of grace has no place among them. There is 
much within and around us which we ought 
to resist, but it is criminal and ruinous to the 
soul to resist the healthful influences of God's 
Spirit. Instead of opposing Him, let us bare 
our hearts to Him, in order that by His 
working on and in them as fire, they may be 
thoroughly purged from the dross of sin. 
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CHAPTER XXI. 

THE WORLD THE SPIRIT'S FIELD. 

Water, fire, wind, are fitting and familiar 
symbols of the Holy Spirit, and they are sym- 
bols of the Spirit's own choosing. The effect 
of water on the body, and on certain classes of 
material things, admirably illustrates the effect 
produced by the Spirit on the heart and lives 
of those by whom He is honoured and obeyed. 
Water is a necessary of existence ; it refreshes, 
gladdens, and invigorates ; it has cleansing 
properties; and without the Spirit there can 
be no spiritual life, joy, strength, or progress. 
"We have been told that human nature is 
* lost,* ^ dead,' and corrupt, and by the very fact 
that it is so, it is clear that its condition can 
be effectually reached only by spiritual influ- 
ence — ^that is, by influence that is superior to 
the nature on which it acts, and that is quick- 
ening or life-giving." So reasons Dr. Parker. 
Fire gives light and diffuses warmth; it melts 
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and purifies metals ; and the source of all the 
knowledge, happiness, and holiness found 
amongst men, is the Spirit. Absolutely holy 
himself. He is the cause of holiness in all who 
fall sweetly in with His working. To be 
" bom of water and the Spirit " is to be bom of 
the 'purifying spirit ; to be " baptized with the 
Holy Ghost and with fire " is to be baptized 
with the purifyincf Spirit. The Spirit as a 
fire burns nothing but dross and chaff. 

We conceive of the wind as free and impar- 
tial. It bloweth where it listeth. True ; but 
where does it not list to blow ? The wind's 
field is the world. The human eye cannot see 
it, or follow it in its shif tings ; but we associ- 
ate impartiality with it. Sooner or later it 
visits every cheek and spot. Is the Holy 
Spirit less free and impartial? No, but in- 
finitely more so. The Spirit is a law unto 
Himself. Officially He is inferior to the Father 
and the Son; but essentially [He is their 
equal. He works when, how, and where He 
pleases. True; but with Him "there is no 
respect of persons.*' All souls are precious in 
His eyes ; and the end which He proposes to 
himself, and which |He pursues, under every 
Divine dispensation, with a wisdom and pa- 
tience all His own, is their deliverance from 

L 
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Bin, danger, and misery.- "The wind bloweth 
where it listeth, and thou hearest the sound 
thereof, but canst not tell whence it cometh 
and whither it goeth : so is every one that is 
born of the Spirit." The Spirit is unimpeded 
in His movements, and largely inscrutable in 
His operations ; but as the wind is known by 
its effects, so the Spirit is known by His 
effects in the spirit-region. There are not two 
places relative to the Spirit. He fills heaven 
and earth, and wherever He is He operates 
according to His nature and character. The 
Spirit is distinct from the Bible, from 
apostles and prophets, and from Christians. 
It is a principle with Him, and a delight, to 
work in and by them ; but He works indepen- 
dently of them. He is where the Word of 
God — ^the multiplication and circulation of 
copies of which have been committed into the 
hands of the Christian church — ^has not pene- 
trated, where church-going bells have never 
been hoard, and where the foot of the lone 
missionary hath never trod; and everywhere 
in this world He is unremittingly and bene- 
ficently active. He is "the Spirit of truth," and 
as God's and man's servant why should He 
employ truth as His instrument in one country, 
and not in another ? It will be admitted that 
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He can be with the millions of mankind that 
are in comparative darkness and wretchedness, 
and that there is no limit to the help which 
He can give them, present as He is in their 
midst in the totality of His perfections. Well, 
since " to him that knoweth to do good, and 
doeth it not, to him it is sin/' why, we rever- 
ently ask, should He not feel it to he obligatory 
to assist them as far as His knowledge ex- 
tends ? The gloomy state and degraded char- 
acter of the heathen are all the more intelligible 
when we assume the existence of the devil 
and his angels; and we can understand what is 
pure, noble, and good among them all the better 
when we assume that individually they are the 
objects of the Holy Spirit's interest and care. 

'* More servants wait on man 
Than he'U take notice of ''— 

e.g., the Spirit, "who waits to be gracious." 
It is not true that the salvation of any sinner 
is conditioned on others' doing their duty. 
More or less light is shining around every 
man, and, provided that we welcome and walk 
in it, it will increase ; but if it should not, the 
issue in eternity will be glorious. "Who- 
soever hath, to him shall be given." Privi- 
lege is the mea ure of responsibility. "These 



164 THE HOLY spirit's WORK. 

having not the law, are a law unto them- 
selves/' 

Which is the greater gift — Christ or the 
Spirit ? The impression left by the Bible on 
the mind is that it cost God the Father more 
to send Christ than to send the Spirit. We 
nowhere read that God spared not the Spirit, 
but we do read that He ** spared not His own 
Son." The safest answer which we can give 
to such a question is to say, that Christ and 
the Spirit are both great and necessary gifts. 
Take either away, and salvation becomes im- 
possible. As "holy George Herbert" addresses 
Sunday, so may we address the Divine Spirit: — 

" Man had straightforward gone 
To endless death ; but Thou dost poll 

To turn us round and look on one, 
Whom, if we were not very dull, 

We could not choose but look on still*' — 

to wit, the one whom John Newton saw 
" hanging on a tree," and by the sight of whom 
his wild career was stopped. 

What, then, is the extent of that work which 
is declared in the Bible, and acknowledged to 
be indispensable to the actual redemption of 
lost sinners — the work of the Holy Spirit? 
This is a question of the greatest importance, and 
if I were to deny that the Spirit's work covers 



THE WORLD THE SPIRIT'S FIELD. 165 

the whole world of human beings, I should feel 
that I was contradicting Scripture, and casting 
reflections on the Divine Spirit. If we limit 
the love of the Father, and the atonement 
of Christ, consistency requires that we should 
introduce into the work of the Spirit the 
element of limitation. If, on the other hand, 
we glory in the universality of the Father's 
love, and the Son's propitiation, we must, to 
preserve our consistency, glory in the univer- 
sality of the Spirit's work. If I am asked, 
consequently, what evidence is there that the 
work of the Holy Spirit is of unlimited extent 
I reply, all the evidence adducible for the 
world-embracing love of the Father, and the 
race-wide atonement of the Sou, and it scarcely 
needs to be said how immense that is in 
quantity, and unobjectionable in quality. 
There is a hymn by Archbishop Trench which 
thus begins : — 

"I say to thee, do thou repeat 
To the first man thou inayest meet 
In lane, highway, or open street, 
That he, and we, and all men move 

• Under a canopy of love 
As broad as the bine sky above." 

Is this going too far ? If the archbishop errs, 
he errs in the best of company. His lines ax^ 
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just the ninth verse of Psahn cxlv. in a 
metrical form — *' The Lord is good to all, and 
His tender mercies are over all His works." In 
a praiseful mood Charles Wesley thus addresses 
the celestial Father : — 

*' Thy tmdistinguisliiiig regard 

Was cast on Adam's sinfol race; 
For all Thoa hast in Christ prepared 

Sufficient, sovereign, saving grace. 
The world He suffered to redeem, 

For all He hath the atonement made; 
For those that will not come to Him 

The ransom of His life was paid.*' 

Is this going too far? No; for one night, in 
quiet, friendly, serious, spiritual talk with 
Nicodemus, He who "spake as never man 
spake '' gave utterance to these heart-thrilling, 
hope-inspiring words — "God so loved the 
world, that He gave His only begotten Son, 
that whosoever believeth in Him should not 
perish, but have everlasting life. For God sent 
not His Son into the world to condemn the 
world ; but that the world through Him might 
be saved." 

If we shrink not, then, from the use of the 
expression "An undivided Trinity," we may 
confidently conclude that the work of the Spirit 
is no narrower, by the breadth of a hand, 
than the love of the Father, and the Son's 
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atoning death. The ministry of Christ was 
confined to "the lost sheep of the house of 
Israel," but His sympathy stretched beyond 
them. How pleased He was to testify — " I have 
not found so great faith, no, not in Israel!** 
When the opportunity of preaching Himself to 
the despised Samaritans offered, He was eager 
to improve it. His manner to the Syro- 
Phcenician woman was repelling at first, but 
how gracious and kind He was to her at the 
last! She got more than a crumb — ^a whole 
loaf; and the afliicted daughter was not for- 
gotten. Are the Spirit's feelings different 
toward the heathen ? If so, 'tis strange that 
the invitations of Scripture, which are the 
Spirit's invitations — as if man could not be 
trusted to frame them — and which cannot by 
any possibility be made more winning and 
universal than they are, should be what we 
find them. Here is the last — " And the Spirit 
and the bride say, come! And let him that 
heareth say, come ! And let him that is athirst 
come: and whosoever will, let him take the 
water of life freely." Suppose that I were to 
repeat to an audience composed of all nations 
the invitation, word by word, would the Holy 
Spirit feel grieved, and should I be guilty of 
overstepping my commission as a preacher of 
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the Gospel ? If the Spirit desire the salvation 
of only some, be they few or many, why does 
He invite all ? Would He be sorry if all that 
breathe the common air, attracted by the ripple 
and the gleam of the water of life, were to stoop 
down and slake their thirst with it ? We may 
be indifferent, but He wants all who need sal- 
vation to possess it; and if the Spirit is wishful 
for the salvation of all the heathen, can it be 
that He has never hinted His love? The 
assumption that He is with them, and making 
the most of the circumstances to bless them for 
this and prepare them for the next world, and 
that His eflTorts have not been quite fruitless, 
aids us considerably in the interpretation of 
such a passage as this, — *' And I say unto you, 
that many shall come from the east and west, 
and shall sit down with Abraham, and Isaac, 
and Jacob, in the kingdom of heaven/' For 
persons begirt with privileges as we are in 
these favoured kingdoms, this question, why, if 
the Spirit loves the teeming myriads of the hea- 
then, is not more being done for them 1 may be 
a natural one, but its superficiality is apparent. 
It would be more profitable to inquire, why 
has not a more copious efiusion of the influ- 
ences of the Spirit been shed down on them ? 
Whose duty is it to send them the Bible and 
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the Gospel? How much is being done for 
them? What more could be done — consis- 
tently with Divine wisdom — ^the Divine plan? 
Why was not as much done for Sodom and 
Gomorrah as for Chorazin and Bethsaida? 
Because there were insuperable obstacles. 
Heavenly wisdom forbade; but Sodom and 
Gomorrah had their own privileges, which 
they ought not to have abused. God did 
not know what more He could have done 
for Judah; and the question, "What could 
have been done more to my vineyard that 
I have not done in it?*' might have been 
extended to what lay beyond the vineyard of 
Judah. The resources of the Spirit are inex- 
haustible, and we have every encouragement 
to draw upon them. We may have as much 
of the Spirit as we choose, and are capable of 
receiving ; but if we wish a richer baptism for 
ourselves and others, there are certain conditions 
which must be attended to. We must open 
wide the mouth in prayer. " If ye then, being 
evil, know how to give good gifts unto your 
children, how much more shall your heavenly 
Father give the Holy Spirit to them that ask 
Him?'* They who have the Spirit have "all 
gifts in one,*' and the way to get more of the 
Spirit is to utilise those gracious influences 
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which are playing upon and around us. It is 
Christ's will that the world should be evan- 
gelised with all speed. " Ye shall be witnesses 
unto me both in Jerusalem, and in all Judea^ and 
in Samaria, and unto the vMermo$t part of the 
earth;'^ and to cast any portion of the blame for 
the world's non-evangelisation upon the Spirit, 
is to grieve Him and do Him manifest iujustice. 
What truth there is in heathen lands the Spirit 
uses to the utmost; but the Spirit has too 
much intelligence and self-control to resort to 
force. 
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CHAPTER XXII. 

more about the extent of the holy 

spirit's work. 

The work given Christ to do on earth was 
soon accomplished. Some thirty-four years 
lay between the manger and the cross, from 
which was unfurled the flag of victory, with 
this inscription upon it — " It is finished.'' In 
consequence of natural increase of light and 
population, the work of the Spirit goes on 
widening and deepening from age to age, but 
it is ever the same in quality, and it was not 
begun yesterday. The Spirit is not a learner, 
and He is above the law of development. 
There is nothing of the nature of an experi- 
ment about His work, dnd it dates back to the 
years before the flood, and still farther. He 
ministered to our first parents before and after 
the fall. 

If the antediluvians made the place of their 
habitation hideous with their violence and 
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vices, so hideous that God had no alternative 
but to sweep them away with a flood, they 
were wicked in spite of the Spirit. He strove 
with them, but they resisted Him, and their 
resistance cost them their lives. At the expira- 
tion of the one hundred and twenty years of 
grace round them rose the remorseless waters, 
and swiftly they lay buried in one huge watery 
grave. If Noah, as he emerged from the ark 
of safety, had been met with this question — 
"Are there few that be saved?" he would 
have had to answer — " Few indeed ; but eight 
souls in all to begin the world anew.*' The 
Spirit was no fitful, unskilful, or partial worker 
among the antediluvians. "My Spirit shall 
not always strive with man." Mark the words 
'* with man" — that is, with the whole antedi- 
luvian world; for when we say " man is mortal," 
we mean all mankind. 

Though Christ spoke of sending the Spirit, 
and said to the disciples that if He did not go 
away the Spirit would not come unto them, and 
though we call Christianity the dispensation 
of the Spirit, it must not be supposed that the 
work of the Spirit took its beginning from 
Pentecost. That would be an awful inference 
to draw, if, in order to see the kingdom of God, 
sinners must be " born of water and the Spirit," 
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Each dispensation as it came from God was a 
dispensation of the Spirit. Christianity is only 
emphatically the dispensation of the Spirit. In 
connection with its introduction, and with a 
view to its establishment, there was a larger 
outpouring of the Spirit, and the intention was 
that the Spirit should abide forever. The more 
truth that is embodied in any religious system, 
there is the more room and reason for the 
working of the Spirit. As Dr. Daunt illustra- 
tively observes — " The dawn we know, in the 
order of nature, precedes the sunrise ; the light 
of the sun is seen before the sun himself 
appears ; and yet the rising of the sun may 
truly be called a new thing — a distinctive 
epoch ? '* 

To the elect nation was given the Spirit " to 
profit withal ;" and there were some who heard 
the Spirit's gentle voice, and gave themselves 
up to His guidance. But the nation as a whole 
consisted of resisters of the Holy Ghost. It is 
recorded of them that "they rebelled, and vexed 
His (God's) Holy Spirit;'' but this was not 
possible if the Spirit had not been graciously 
imparted to them, and exerted His saving 
energies upon them. 

In the "Pentecostal miracle," of which we 
are furnished with a minute and impressive 
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description in the second chapter of Acts, the 
Apostle Peter recognised a fulfilment of Joel's 
splendid, comprehensive, and far-reaching pro- 
phecy. In quoting it he follows the Septua- 
gint, and he evidently did not think that at 
the first feast of Pentecost after the resurrec- 
tion and ascension of the Messiah it was exhaus- 
tively fulfilled. There was rather a com- 
mencement of fulfilment, "but a commence- 
ment which embraced the ultimate fulfilment, 
as the germ enfolds the tree." The occurrence 
in the prophecy of such expressions as these — 
*'pour out" (the Hebrew verb signifies "com- 
munication in rich abundance, like a rainfall 
or waterfall''), ''all flesh," and "whosoever" 
suggests that we are in more danger of depress- 
ing and narrowing than exalting and extend- 
ing unduly the work of the Holy Spirit. The 
flood of Divine influence by which Pentecost 
was signalised has left the channel permanently 
broader and deeper. 

The presence of the Paraclete more than 
compensates for Christ's absence, which was 
needed to give completeness to the scheme of 
mediation. This was the view taken by our 
Lord himself. He comforted His disciples by 
telling them that they would gain more than 
tbey would lose by His departure. " It is expedi- 
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ent for you that I go away.*' Toward the close of 
His ministry He spoke much about the promised 
Spirit, and He was solicitous to impress it upon 
them that their efforts to spread the Gospel 
and save souls would be grandly seconded 
and supplemented by the Holy Spirit. " And 
when He (the Spirit) is come, He will reprove 
the world of sin, and of righteousness, and of 
judgment : of sin, because they believe not on 
me; of righteousness, because I go to my 
Father, and ye see me no more ; of judgment, 
because the prince of this world is judged." 

In these verses, as Barnes remarks, we have 
" a condensed and most striking view of the 
work of the Holy Spirit;" and to account for the 
form of the deliverance notice must be taken 
of the occasion or circumstances. The passage 
teaches that the Spirit stands in a direct 
relation to the world. The world is His sphere, 
and has all along been His sphere. The differ- 
ence under Christianity is found in the 
measure — the plentifulness — of the outpouring 
of the Spiril. 

Moreover, the passage bears us out in saying 
that in His actings on men He treats them as 
what they are — intelligent, free, moral beings. 
What are His methods? Demonstration and 
persuasion ; and this answer brings to recoUec- 
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tion the apostle's words — " Knowing therefore 
the terror of the law, we persuade men." 
Paul was a moral suasionist. So was Christ: 
"Will ye also go away?" So is the Spirit: 
" And when He is come, He will reprove the 
world of sin." The marginal and approved 
reading is " He will convince,*' To the world's 
error He will oppose truth, to its wrong He 
will oppose right; and in all cases in which He 
does not convince unto salvation. He will 
convict unto condemnation. His aim and 
object are to produce salutary conviction, or 
throw light on sin in general, and the sin 
of unbelief in particular ; and it was glori- 
ously and prophetically realised in connection 
with Peter's bold, earnest, practical, pointed, 
scriptural, argumentative address on the day 
of Pentecost. Special mention is made of the 
sin of unbelief, though this sin can be com- 
mitted by those only to whom Christ has 
been revealed, because it is " the great ruining 
sin," and in some form or other the root-sin. 
Here I cannot refrain from quoting M. Henry's 
observation, — " Every sin is so (damning) in its 
own nature ; no sin is so to those that believe 
in Christ ;" and if it is unbelief that damns, 
it must be immensely important that it shoidd 
he seen in its true light — the light which the 
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Spirit flashes upon it. "Man is not respon- 
sible for his belief or unbelief.** So we are 
sometimes told; but the assertion gets shriv- 
elled up, as fire shrivels paper, the instant 
we bring it into the neighbourhood of these 
words — "of sin, because they believe not on 
me/' Sinners on whose ears falls the Gospel's 
joyful sound are able to believe in Christ ; it is 
their bounden duty to believe on Him, and for 
them to restrain believing, as so many do, 
is the height of folly and wickedness. No- 
thing can go right or well so long as faith 
in Christ is not exercised. 

Another point on which the Spirit, whose 
full-volumed coming was conditioned on 
Christ's return to heaven, seeks to cast 
light is "righteousness" The righteousness 
referred to, as the clause which immediately 
follows proves, is the righteousness or in- 
nocence of Christ I prefer the term right- 
eousness to the term innocence. It was no 
doubt "innocent blood" which Judas so 
basely betrayed ; but Christ was more than 
innocent. He grew up holy; and this was 
the more to His credit that sin was all 
round Him, and that He did not dwell apart. 
He was "Jesus Christ the righteous" — never 
cherished a wrong desire or did a wrong act, 

M 
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bat folfilled all ri^teonsneaB. But this 

not the worlds s estimate. The Jewish people 

F^^arded Him as a dieat^ and heiiee th^ stood 

in need of being confuted and eonvinoed that 

tiiej were in error, and that He was all that 

He ebmned to be — the Messiah. Tes ; and hy 

the pgtRaching of the apostles, carried home 

to their minds, hearts, and consciences, tha 

ctmTiction was created, and noorished into 

sbength within mnltitades of than. B they 

had laid aside prejudice and paused to think, 

bow could any have continued to belieTe that 

Jesus was an impostor — the king of impostcHs ? 

In His asoensiim — a well-attested event — they 

had evidence "bright as heaven, that He was 

indeed the Saviour of the woiid, God^s r^^rt- 

eous sennsmt to justify many, because He 

had borne their iniquities." ^Qf ri^iteoos- 

ness, because I go to my Father, and ye see me 

no more." But if Jesus, overcome by the 

sorrow of the disciples, had decided to remain 

corporealfy with them, this crowning proof of 

His personal righteousness would have had no 

existence. 

*" The Christ of history " was God's response 
to the insinuations and lies of the devil, and 
the victory which he achieved over the father 
and mother of all living. " In the fulness of 
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time" He came forth as the Revealer and 
Vindicator of God, and as the Champion of 
our ruined race; and heroically He acquitted 
himself. By His propitiatory life and death 
He 

** Raised the ruins of our race 
To life and God again." 

As far as this could be done, it was done- 
done to such an extent that, if any of Adam's 
family again fall imder the power of Satan, 
the blame will be all their own. Sin broke the 
Saviour's heart; but He bruised the serpent's 
head. In every encounter which He had With 
the devil, who was the shadow accompanying 
His brightness. He came oflF victorious. Christ 
was imposed on by no guise and no manoeuvre. 
As He drew near the end of His sorrowful 
life, " the master of misrule " was much in His 
thoughts ; and it was His joy to think of him 
as an exposed and defeated foe. He fell before 
the malice of His enemies, but in falling He 
crushed the infernal usurper; and there was 
one eye which saw him " as lightning fall from 
heaven," — the eye of Christ, whose knowledge 
embraces past, present, and future. He might 
well, therefore, assure His disciples, with the 
design of reconciling them to His going away, 
that, when the Spirit would come in all the 
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wealth of His saving influences, He would seek 
to produce conviction with regard to a third 
-point— judgment — "of judgment, because the 
Prince of this world is judged." 

Of judgment in general. Men may choose 
evil, and cleave to it; but if they do, let them 
not fancy that they will go unchecked, un- 
judged, uncondemned, unpunished. All who 
take the devil's side, and keep it, must expect 
to share his doom. 

" Of judgment '' — the judgment of the devil 
— a specimen act of judgment, and the best 
obtainable. His expulsion from his usurped 
dominion over men is in progress. It has not 
yet become a thing of the past; but it awaits 
him. The blow aimed at God and the weal 
of the universe, will recoil on his own head. 
By the death of Christ he was judicially over- 
thrown, or condemned to lose his hold; and 
there is no reason why the ransomed of the 
Lord should dread his power to enslave and 
curse. He has been judged, and for him to 
be judged as Christ judged him was to be 
condemned. 

To sum up, in a single sentence, the three 
points — sin, righteousness, and judgment — 
specified by Christ, and with reference to 
which it is the widoi ^vA ^\ideavour of the 
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Spirit in these Gospel days of meridian splen- 
dour to produce conviction, it is the office 
of the Spirit to bring sinners to Christ, and 
to the enjoyment of the salvation which is in 
Him for them. 

The Spirit is not His own theme ; He speaks 
neither from nor of Himself. Pardon and 
the other blessings of salvation do not hinge 
on faith in the Spirit; and the apostles 
never professed themselves preachers of the 
Spirit. " We preach," said they, " not ourselves, 
but Christ Jesus the Lord,'' and in so doing 
they gratified and honoured the Spirit. Not the 
knowledge of the Spirit, but the knowledge of 
God and Christ combined, is eternal life. A 
knowledge of the Spirit is comparatively un- 
important. It mattered little that certain 
disciples whom Paul found at Ephesus had not 
so much as heard whether there was any Holy 
Ghost. The existence, the love, and the work- 
ing of the Spirit are not conditional on our pos- 
sessing a knowledge of Him. Without the 
Spirit we can be and do nothing to any good 
purpose; but the name of the world's Saviour 
is Jesus Christ; and it is those who beUeve in 
Him as their Sin-bearer and High Priest who 
receive forgiveness for His name's sake, and 
who have Him of Grod made unto them " wis- 
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dom, and righteousn^s^ and sanctification, and 
redemption/' Let us take care then, lest 
there be in us "an evil heart of unbelief/' 
seeing that the tendency of unbelief is to 
separate its subjects from the Fountain of all 
life, honour, and blessedness. 

Each member of our sinful race may say, 
God the Father is for me, Christ the Son is 
for me, and the Divine Spirit, the Comforter, 
is for me. K the Spirit were hostile or in- 
different, we would not be " prisoners of hope,'* 
and we could not be summoned to "turn to 
the stronghold " Which the " God of all grace " 
has provided for us in Christ, and which the 
cunning and power of the devil can neither 
undermine nor demolish. In the hearts of all 
who believe the Gospel, " how that God is in 
Christ, reconciling the world unto Himself, not 
imputing their trespasses unto them" — the 
Spirit produces love, and the Spirit is love. 
Love is His name and His nature ; and if He 
is our friend, it is due to Him that we should 
not resist and grieve Him, but that we should 
be all attention to His voice, and open our 
hearts to Him, that He may enter in and make 
them His dwelling-place. There was once a 
truant boy'who, that he might be in a position 
to tell his paren s that he had been to school. 
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but could not get in, knocked so gently at the 
door that no one could hear him. The Spirit 
is not like that. He is in earnest to ''open 
our eyes, to turn us from darkness to light, 
and from the power of Satan unto God," and 
if we were as much in earnest to be saved, we 
should be in no danger of perishing. 

A distinction is drawn in the Scriptures 
between the ordinary and extraordinary opera- 
tions^of the Spirit ; but I confess to a dislike 
of the phrase, "the common influences of 
the Spirit." If by this phrase it be meant 
that these influences are neither adapted nor 
intended to have a saving effect, it should 
never be employed. The influence of the 
Spirit on those who yield and are saved is not 
different in kind from that which is brought 
to bear on those whose pleasure it is to abide 
in unbelief and sin. It depends ultimately on 
sinners themselves whether the Spirit shall be 
to them " the savour of death unto death," or 
" the savour of life unto life," and there are 
many in heaven for whom less was done than 
for some that are in heU. 

When crossing the wide Atlantic in a Cunard 
steamer I observed that, when a favourable 
breeze sprang up, no time was lost in setting 
and spreading the sails. The Holy Spirit will 
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not accommodate himself to us. It is for us to 
accommodate ourselves to Him, and we cannot 
be over-accommodating. If we avail ourselves 
of His proffered help, and, in fact, catch all we 
can of His gales in our voyage across life's 
troubled and treacherous ocean, He will not 
fail to speed us on our course; and we shall 
suffer shipwreck neither at a distance from, 
nor in the mouth of, the harbour, but shall 
have an entrance "ministered unto us abun- 
dantly into the everlasting kingdom of our 
Lord and Saviour Jesus Christ." 
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